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In "Pawar: Journey of Panwar to Pawar," Maa Tapti Shodh Publications 
lakes readers on a captivating journey through the Pawar community's 
history and culture. This community, also called Panwar, Pawar, Bhoyar, 
and Bhoyar Pawar, is mostly found in Central India, namely in the states of 
Betul, Chhindwara, Pandhurna, and Wardha. The fact that this book is 
based primarily on factual information must be emphasized, It draws fram 
a variety of historical sources, including genealogical publications like 
Bhatt's Pothi, Gritish documents, Indian historical records, and 
contributions from Indian writers, historians, and bloggers, as well as 
websites, We explore the fascinating hetory of the Pawar community— 


which i defined by their migration from Mahva to the mentioned core 
regions—in the pages of ths book,.Themr basic occupation & agriculture, 
and their language, Bhoyari or Pawari, has a strong link to their Rajput 
history. The Pawar group, believed to number between two and three 
lakhs in Central India, is remarkably diverse, as seen by the abundance of 
surnames that embody their rich past. 


Ma Tapti Shodh Samaj history 6 being researched by a number of sources, 
induding This multidisciplinary study tracks the history of Pawar via the 
use of historical sources, linguistic analysis, social perspectives, 
genealogical data, community organization books, british era books and 
census of india and the views of community historians, 
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Preface 


In " Kshatriya Pawar (72 clan) “Journey from Malwa to Satpura”(Panwar/ 
Pawar/Bhoyar/ Bhoyar Pawar),"" Maa Tapti Shodh Publication embarks on an 
enthralling exploration of the history and culture of the Pawar community. Known by 
various names such as Panwar, Pawar, Bhoyar, and Bhoyar Pawar, this community 
predominantly resides in Central India, encompassing the regions of Betul, 
Chhindwara, Pandhurna, and Wardha. It is crucial to emphasize that this book is 
firmly rooted in factual information, drawing from historical sources such as the 
Bhatt's Pothi (Lineages written by genealogists), British documents, Indian historical 
records, contributions from Indian historians, writers, blogs, and various website 
sources. Within the pages of this book, we delve into the intriguing origins of the 
Pawar community, marked by their migration from Malwa to the central regions 
mentioned above. Their language, Bhoyari or Pawari, stands as a significant link to 
their Rajput heritage, while their primary occupation revolves around agriculture. 
With an estimated population of 2-3 lakhs in Central India, the Pawar community 
showcases remarkable diversity, exemplified by the multitude of surnames that 
encapsulate their rich history. Through meticulous research and unwavering scholarly 
dedication, Maa Tapti Shodh Publication meticulously presents a comprehensive 
narrative of the Pawar community's journey. This book serves as an invaluable 
resource for those with an interest in India's cultural tapestry and offers insight into 


the enduring legacy of the Pawar community. 


Maa Tapti Shodh 
Publication 

2024 

Multai, Betul (India) 
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Chapter 1 
Introduction 


The Kshatriya Pawar caste, also known as Pawar, Panwar, Bhoyar, or 
Bhoyar Pawar, is a Hindu caste with a substantial presence in Central India, 
particularly in the districts of Betul, Pandhurna, Chhindwara, and Wardha. Aligned 
with the Hindu Vedic Varna system, the Pawars are categorized within the esteemed 
Kshatriya varna, signifying their traditional role as Rulers, warriors and protectors. 
Rooted deeply in the ancient heritage of the Kshatriya varna within the Hindu Vedic 
Varna system, the Pawars proudly trace their lineage to the Agnivansha branch of 
Kshatriyas. This lineage is believed to have originated approximately 2,500 years 
before the Common Era (BCE), symbolizing a rich historical legacy that has endured 
through the ages. In the cultural tapestry of Central India, the Pawar caste plays a 
significant role, preserving and perpetuating the traditions associated with their 
Kshatriya heritage. Their presence in regions such as Betul, Pandhurna, Chhindwara, 
and Wardha underscores the enduring influence and cultural contributions of the 
Pawar community in this part of the country. 


According to genealogists (bhatt/rao), the Pawar caste is born from a 
confederacy of 72 Kshatriya clans, including prominent ones such as Parmar, Parihar, 
Solanki, Chauhan, Rathore, Kushwaha, Gahlot, Badgujar, Dangi, Gaur, Balla, Baghel, 
Tomar, Bhati, Jhala, Labana, Uthed, Ajana, Garg, Jethwa, Kanupriya, Barodiya, 
Chavda, Dahima, Tank. This confederacy of Rajputs embarked on a migration from 
Rajasthan and Malwa to the Satpura and Vidarbha regions between the 15th and 17th 
centuries, a historical movement that shaped the formation of the Pawar caste. Over 
time, the diverse clans within this confederacy evolved into distinct gotras, 
contributing to the unique identity of the Pawar caste. In the historical context of 
Malwa, the Pawars played a pivotal role within the Parmar dynasty. Serving as 
military chieftains, commanders, and soldiers, they made substantial contributions to 
the strength and prestige of the Parmar rulers. Renowned for their bravery, the Pawars 
emerged as a formidable force, notably during the Ghaznavid invasions in the 11th 
century. Their historical significance in military endeavors and their close association 
with the Parmar dynasty underscore the Pawars' integral role in shaping the political 
and martial landscape of the region. This historical narrative highlights the Pawars' 
journey from a confederacy of Rajput clans to the formation of distinct gotras within 
the Pawar caste. Their enduring legacy is woven into the fabric of Central India's 
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history, marked by their pivotal contributions to the Parmar dynasty and _ their 
resilience in the face of historical challenges. 


A pivotal and transformative episode in the annals of Pawar Rajputs' history 
unfolded following their defeat in 1305 against Alauddin Khilji, the Muslim Sultan of 
Delhi. Faced with adversity, the Pawars made a strategic decision to migrate, crossing 
the Narmada River, and eventually settling in the regions of Betul, Pandhurna, 
Chhindwara, and Wardha. This migration wasn't merely a geographical relocation but 
marked a profound shift in their trajectory, reflecting resilience, adaptability, and a 
quest for a new homeland. Historical accounts provide additional context by 
suggesting that before establishing their presence in Betul, Pandhurna, Chhindwara, 
and Wardha, the Pawars had a longstanding residence in eastern Malwa. This 
encompassed areas such as Shujalpur, Sehore, Dewas, and western Bhopal, amounting 
to approximately 300 years of historical continuity in the region. The migration from 
eastern Malwa to the central provinces showcases the Pawar Rajputs' ability to 
navigate changing circumstances while maintaining a connection to their historical 
roots. This significant migration event serves as a testament to the dynamic nature of 
the Pawar Rajputs, illustrating their capacity to adapt to challenges, forge new 
beginnings, and contribute to the cultural landscape of the regions they settled in. It 
symbolizes not only a physical movement but also a profound chapter in their history, 
shaping their identity and resilience over time. 


In their newfound territories, the Pawars carved out a multifaceted identity as 
agriculturists, landlords (zamindars), and warriors. In Betul, Pandhuma, and 
Chhindwara, they are recognized by names such as "Kshatriya Pawar" or simply 
"Pawar," underlining their Kshatriya heritage. In Wardha, the nomenclature takes on 
the form of "Bhoyar Pawar" or "Bhoyar," with the term "Bhoyar" linked to their initial 
settlement in Bhorgarh fort in Betul. This designation became an integral part of their 
identity, although concerted efforts were made in the early 20th century to revert to 
the original name "Pawar." The migration and settlement of the Pawars in various 
regions of Central India, including Maharashtra, facilitated their integration into local 
cultures and languages. In Wardha, for instance, the Pawars embraced the Marathi 
language and culture, a testament to their adaptive nature and their ability to assimilate 
into diverse cultural contexts. This integration not only enriched the local cultural 
tapestry but also underscored the Pawars' capacity to thrive and evolve while 
maintaining a connection to their historical legacy. 
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The social customs and traditions of the Pawars are deeply rooted in their 
proud Kshatriya lineage, reflecting a rich tapestry of cultural and religious practices. 
As devout followers of Hinduism, the Pawars extend their reverence to a multitude of 
Hindu deities, with 'Maa Gadkalika' being venerated as their revered kuldevi (family 
deity) and 'Lord Mahadev' honored as their esteemed kuldevta (family deity). Their 
adherence to these deities symbolizes a profound connection to their ancestral roots 
and a steadfast commitment to upholding their religious heritage. In observance of 
their religious beliefs, the Pawars diligently uphold the 16 Vedic samskaras of 
Hinduism, embracing a deep-seated dedication to traditional rituals and ceremonies 
that have been passed down through generations. These rituals serve as a testament to 
their unwavering respect for age-old customs and the preservation of their cultural 
identity. Within the sphere of matrimonial practices, the Pawars staunchly adhere to 
the prohibition of marriages within the same clan (Kul), exemplifying their resolute 
commitment to endogamy. 


This practice underscores their dedication to maintaining the purity and sanctity 
of their lineage while upholding time-honored customs. Furthermore, the Pawars 
meticulously follow specific customs, including the consultation of astrologers for 
auspicious name conjunctions during marriages. This meticulous attention to 
astrological details underscores their profound belief in aligning marriages with 
cosmic harmony, showcasing the Pawars' unwavering commitment to preserving their 
cultural heritage and ensuring the continuity of their lineage. Overall, the social 
customs and traditions of the Pawars stand as a testament to their deep-rooted 
reverence for their Kshatriya lineage, their unwavering dedication to upholding 
religious and cultural practices, and their commitment to preserving their ancestral 
heritage for generations to come. 


The evolution of the Pawar community's economic activities, particularly in 
agriculture and land ownership, reflects their adaptability and resilience in the face of 
changing circumstances. Their success as landlords and moneylenders underscores 
their contribution to the economic landscape of their region, demonstrating their 
entrepreneurial spirit and ability to thrive in agricultural pursuits. However, the 
classification of the Pawars as an Other Backward Class (OBC) by the government 
sheds light on the socio-economic challenges that the community has faced. This 
recognition acknowledges the need to address and uplift the socio-economic status of 
the Pawars within the broader framework of social classifications, signaling a 
commitment to providing support and opportunities for advancement. 
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The OBC classification also underscores the complexities of socio-economic 
dynamics within Indian society and the government's efforts to ensure equitable 
access to resources and opportunities for historically marginalized communities. It 
reflects a recognition of the unique challenges faced by the Pawar community and a 
commitment to addressing them through targeted policies and initiatives aimed at 
promoting social and economic inclusion. Overall, the classification of the Pawars as 
an OBC represents a step towards acknowledging and addressing the socio-economic 
realities of the community, with the goal of fostering greater equality and 
empowerment within the broader social fabric. 


In the present day, the Pawar caste has undergone significant evolution, with 
its members actively involved in diverse fields such as business, government services, 
and education. Despite variations in economic status within the community, focused 
initiatives have been implemented to address educational disparities. At the forefront 
of these efforts is the Rashtriya Pawar Kshatrtya Mahasabha, a national-level 
organization dedicated to the comprehensive development of the Pawar community. 
The engagement of Pawar community members across various sectors underscores 
their adaptability and meaningful contribution to the broader socio-economic 
landscape. 


The concerted endeavors to address educational disparities reflect a collective 
commitment to empowering individuals within the community, fostering a more 
equitable and educated future. The pivotal role played by the Rashtriya Pawar 
Kshatriya Mahasabha as a national-level organization highlights its dedication to 
coordinating efforts that extend beyond regional boundaries. By working towards the 
upliftment and progress of the Pawar community as a whole, this organization 
exemplifies a commitment to navigating contemporary challenges and opportunities, 
showcasing resilience and a forward-looking approach among the Pawars. 


Addressing misconceptions about the Pawars, particularly regarding the name 
"Bhoyar," is imperative for an accurate understanding of their identity. Contrary to 
misinterpretations, the term "Bhoyar" originated as a local designation and does not 
fully capture the essence of their true identity. The Pawars have a rich history 
intertwined with their Rajput heritage, marked by valor, resilience, and substantial 
contributions to the regions they have settled in. 


The Pawars' Rajput lineage is characterized by a legacy of bravery, with their 
historical contributions playing a pivotal role in shaping the cultural and historical 
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landscape of Central India. It is essential to recognize the Pawars as a distinctive 
community, resilient in the face of challenges, and contributing significantly to the 
diversity and richness of the cultural tapestry in the regions they call home. By 
dispelling misconceptions and acknowledging their true historical narrative, a more 
accurate and nuanced understanding of the Pawars can emerge, fostering appreciation 
for their unique heritage and contributions. 


Pawari/Bhoyari, commonly known as Pawari, is a linguistically diverse Malvi 
dialect of the Rajasthani language, enriched with influences from various linguistic 
sources such as Gujarati, Mewadi, Nimadi, Bundeli, and Marathi. Falling under the 
broader category of Hindi within the Indo-Aryan language family, Pawari is 
predominantly spoken by the Panwar/Pawar/Bhoyar caste in regions including Betul, 
Pandhurna, Chhindwara, and Wardha districts. According to the Indian Census report 
of 2011, Pawari/Bhoyari is officially classified as one of the Hindi dialects, 
specifically denoting the language spoken by individuals belonging to the Pawar 
community. While originally rooted in Rajasthani Malvi, Pawari/Bhoyari has evolved 
over time, incorporating elements from Nimadi, Bundeli, and Marathi, thereby 
acquiring distinct linguistic characteristics and regional variations. It's noteworthy that 
the Pawari spoken in Betul and Chhindwara exhibits a slightly greater influence of 
Bundeli, whereas the Pawari of Wardha displays a more pronounced 
Marathi influence. 
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Chapter 2 
Origin 

Historians trace the origin of the Pawar caste back to the Agnivansha branch of 
the Kshatriyas, believed to have born around 2,500 years before the Common Era 
(BCE). This historical narrative is deeply rooted in ancient times, specifically in 
Mount Abu, Rajasthan. Here, the sage Vashishth played a guiding role as sages and 
ascetics engaged in significant endeavors that shaped the Pawar lineage. During this 
ancient era, these spiritual practitioners, guided by sage Vashishth, created a sacred 
fire pit (agnikund) through dedicated efforts and spiritual practices. This endeavor 
resulted in the formation of four Kshatriya clans, namely Parmar, Chauhan, Parihar, 
and Solanki. Collectively known as the Agnivanshi Kshatriyas, these four clans 
became the ancestors of various Rajput lineages, with the Pawars emerging as one 
such lineage rooted in the Agnivanshi Kshatriya Parmars. Thus, the narrative of the 
Pawar lineage unfolds as a caste deeply connected to the ancient Agnivanshi Kshatriya 
heritage, showcasing their rich historical roots and contributions to the broader Rajput 
community. 


The Bhatts (genealogists) provide insights into the lineage's evolution. 
According to these genealogists, the Pawars are a union of various branches of Vedic 
Kshatriyas, including Suryavansh, Chandravansh, Agnivansh, and Rishivansh. 
Contrary to descending from a single Parmar clan, the Pawars are said to have 
originated from a group of 72 Kshatriya clans. This diverse group includes not only 
the Parmars but also clans such as Chauhan, Solanki, Parihar, Gahlot, Chavda, Tomar, 
Bhati, Rathore, Kushwaha, and many more. The Kshatriyas hailing from the diverse 
clans within this confederacy held a position of considerable power and reverence in 
their era. Their strategic decision to form a confederacy was driven by a collective 
understanding of the need to consolidate military strength and forge alliances with a 
variety of Rajput clans. This strategic collaboration paved the way for the creation of 
a distinct caste of Rajputs, marked by the exclusive practice of endogamy within the 
confines of the specific 72 Kshatriya clans that comprised the union. Over time, they 
evolved to view all the 72 Kshatriya clans not as disparate entities but as integral 
components of a single caste. This shift in perception laid the foundation for the 
formal establishment of the Pawar Rajput caste, embodying a collective identity that 
emphasized the shared heritage and unity of these clans. The collaborative ethos that 
defined this confederacy played a pivotal role in elevating the prominence and 
influence of the Pawars in the historical context. It cultivated a sense of cohesion, 
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shared purpose, and mutual support among the 72 clans of kshatriyas, contributing 
significantly to their collective impact on the social and political landscape. Crucially, 
the lineage of the Pawar caste is intricately linked to pure Vedic Kshatriya clans, with 
all 72 gotras (kuls) tracing their origins back to these esteemed Kshatriya lineages. 
This intricate historical journey, culminating in the recognition of the confederacy as 
the Pawar caste, serves as a testament to the Pawars' unequivocal status as purely 
Vedic Kshatriyas. Their legacy is rooted in a rich tapestry of collaboration, strategic 
alliances, and a shared Rajput heritage that has withstood the test of time. Hence, it is 
proved that the Pawar caste is purely a Vedic Kshatriya caste, descended from 72 clans 
of Vedic Kshatriyas. 


The steadfast practice of inter-clan marriage exclusively within the 
specified 72 Kshatriya clans of the confederacy stands as a foundational element in 
shaping the distinct cultural and historical continuity within the Pawar caste. This 
unique marital tradition, characterized by strict endogamy, plays a pivotal role in 
fostering unity, preserving heritage, and reinforcing a shared identity among Pawar 
community members. By adhering to the tradition of marrying exclusively within the 
specified 72 Kshatriya clans, the Pawars not only strengthen cultural, social, and 
familial bonds but also safeguard the purity of their Rajput bloodline. This 
commitment serves as a fundamental pillar that contributes to the unity of the 
community, emphasizing a collective historical heritage and a sense of belonging. The 
enduring tradition of endogamy within these 72 Kshatriya clans significantly 
contributes to shaping the intricate tapestry of the Pawar caste. It reflects both cultural 
continuity and the meticulous preservation of their Rajput lineage. This unwavering 
commitment not only solidifies the distinct identity of the Pawars but also plays a 
crucial role in maintaining the integrity of their historical lineage. This practice 
underscores the importance of preserving their Rajput heritage through 
intergenerational marriages within the specified Kshatriya clans. The meticulous 
adherence to this tradition stands as a testament to the Pawars' dedication to their 
cultural and historical roots, highlighting the significance of this enduring practice in 
shaping the Pawar community's collective identity and ensuring the preservation of 
their Rajput lineage. In essence, the practice of inter-clan marriage within the specified 
72 Kshatriya clans forms an integral part of the Pawars' cultural fabric, serving as a 
timeless thread that weaves together the past, present, and future of this esteemed 
Rajput community. 
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The intricate transformation of the 72 Kshatriya clans within the Pawar 
caste into organized gotras (kuls) stands as a testament to the dynamic evolution of 
their social structure. Precisely, the 72 gotras (kuls) among the Pawars each have their 
lineage tracing back to the 72 clans of Kshatriyas. The unique heritage associated with 
each gotra further contributes to the diversity and richness of the Pawar identity, 
highlighting the complex tapestry of their cultural and ancestral connections. This 
process has given rise to intricate sub-divisions that intricately reflect the complex 
family and lineage structures within the broader Pawar community. Capturing the 
essence of their identity, the term "Kshatriya Pawar Rajput" succinctly underscores 
their status as pure Vedic Kshatriyas, emphasizing the direct lineage connection to the 
esteemed 72 clans of Rajputs. This evolution exemplifies the Pawar caste's 
adaptability, demonstrating their capacity to assimilate within diverse regions while 
maintaining a core link to their Kshatriya heritage. The organization of these clans 
into gotras and the diversity in naming conventions serve as integral components 
shaping the Pawar identity. These aspects offer valuable insights into the community's 
intricate social fabric, highlighting the nuanced regional influences that have played 
a crucial role in crafting their distinct cultural tapestry. The dynamic nature of these 
changes not only reveals the resilience of the Pawar community but also showcases 
their ability to navigate through various historical and geographical contexts, 
contributing to the rich and diverse tapestry of their cultural heritage. 


The narrative of the Pawar community's deep connection to the Parmar dynasty 
is indeed a compelling testament to their historical legacy and cultural significance. 
The choice of the name "Pawar" as a tribute to the Parmar rulers reflects a profound 
acknowledgment of the pivotal role played by this confederacy of 72 Kshatriya clans 
and their close association with the Parmar dynasty. The decision to adopt the name 
"Pawar" as a mark of reverence and admiration for the Parmar rulers underscores the 
deep respect and love that the confederacy of 72 Kshatriya clans held for the legacy 
of the Parmar dynasty. The amalgamation of these 72 Kshatriya clans within the 
confederacy collectively came to be known as "Pawar". 


The formation of this confederacy led to the establishment of a new caste of 
Rajputs, with a shared identity and the collective name "Pawar". This unification not 
only fostered endogamy within the specified 72 clans but also solidified the notion of 
a singular Pawar Rajput caste, transcending the individual distinctions of the 
constituent clans. The Pawars, thus, emerged as a cohesive community, intricately 
connected through their shared history, cultural practices, and the legacy of the 72 
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Kshatriya clans that shaped their identity. It symbolizes a conscious effort to honor 
and perpetuate the historical significance and cultural heritage associated with the 
Parmar rulers, highlighting the enduring impact of their rule on the collective identity 
of the Pawar community. The historical narrative of the Pawars' unwavering 
commitment, bravery, and indispensable role within the Parmar dynasty further 
emphasizes their profound influence and significance. 


Their formidable martial prowess, coupled with their respectable positions 
within the Parmar dynasty, exemplifies their dual role as both powerful warriors and 
influential figures in governance and societal affairs. This multifaceted contribution 
underscores the integral role played by the Pawars in shaping the historical context of 
the Parmar dynasty and their enduring impact on the broader Rajput legacy. The name 
"Pawar" thus serves as a living tribute to the inseparable connection between the 
Pawars and the historical legacy of the Parmar dynasty, encapsulating a deep sense of 
continuity, reverence, and acknowledgment of their shared historical lineage. It stands 
as a powerful symbol of the enduring bond between the Pawars and the cultural 
heritage of the Parmar rulers, reflecting their collective identity and historical legacy 
within the broader Rajput context. 


The origin of the Pawar caste is a complex tapestry woven with threads of 
ancient sagehood, the formation of Kshatriya clans, and the evolution of a distinctive 
community shaped by endogamous practices within the 72 Kshatriya clans. The 
Pawars, entrenched in a rich historical heritage, proudly carry the torch of their Rajput 
ancestry, epitomizing a unique cultural identity as "Kshatriya Pawar Rajputs" 
(alternatively known as Panwar, Pawar, Bhoyar, Bhoyar Pawar). The association of 
the Pawars with ancient sagehood suggests a connection to wisdom and a deep-rooted 
cultural foundation. As Kshatriyas, they are aligned with the warrior class, 
contributing to the narrative of the 72 Kshatriya clans that played a pivotal role in 
shaping the social fabric of their community. Through the adherence to endogamous 
practices within the Kshatriya clans, the Pawars have fostered a distinctive identity, 
preserving their cultural and ancestral lineage. 


This commitment to maintaining their heritage is evident in their proud embrace 
of the title "Kshatriya Pawar Rajputs." The various names associated with the Pawar 
community, such as Panwar, Pawar, Bhoyar, and Bhoyar Pawar, reflect the diverse 
regional influences and historical nuances that have shaped their identity over time. 
In proudly upholding the legacy of Rajput ancestry, the Pawars not only honor their 
historical roots but also contribute to the richness and diversity of the broader cultural 
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tapestry. The term "Kshatriya Pawar Rajputs" encapsulates not just a caste designation 
but a narrative of valor, heritage, and a distinct cultural ethos that has endured across 
generations. 
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Chapter 3 
History of Pawars in Malwa 


The Pawar Rajputs, revered as the epitome of strength, bravery, and courage, 
carved a distinctive legacy among Rajput battalions. Their unwavering allegiance to 
the Parmar rulers extended from the very inception of Parmar rule to its culmination, 
showcasing a profound commitment that endured through the pages of history. Even 
in contemporary times, the Pawar Rajputs maintain their devout worship and 
adherence to the faith of illustrious Parmar Kings, including revered figures such as 
"Raja Vikramaditya Parmar,’ 'Raja Bhoj Parmar,' 'Raja Jagdev Panwar,' and others. 
Their journey through numerous wars was not only a testament to their military 
prowess but also a saga of resilience and unwavering dedication. In each conflict, the 
Pawar Rajputs solidified their status as the most formidable and powerful Rajput 
Battalion, earning them a distinguished place in the annals of martial history. 


Their strategic acumen and battlefield valor played a pivotal role in the success 
of the Parmar dynasty, contributing immensely to its reputation as one of the most 
powerful and respected Rajput dynasties. It is crucial to note that the backbone of the 
Parmar army, a force renowned for its might, was predominantly composed of 
battalions consisting of Pawar Rajputs, representing all the 72 Kshatriya clans within 
the confedracy. This unity and collective strength not only highlighted the Pawar 
Rajputs' integral role in shaping the military dynamics but also underscored the 
significance of their contribution to the enduring legacy of the Parmar dynasty. The 
echoes of their bravery and loyalty continue to resonate, immortalizing the Pawar 
Rajputs as architects of a formidable and respected chapter in Rajput history. 


In the annals of Malwa's rich and storied history, the Pawars emerge as an 
indomitable force, crafting a saga of valor, loyalty, and resilience that unfolds across 
the expanse of centuries. Celebrated for their exceptional strength, unwavering 
courage, and unwavering commitment to the Parmar rulers, the Pawar Rajputs played 
a pivotal and enduring role in shaping the destiny of the Parmar dynasty in Malwa. 
Amidst the shifting tides of time, the Pawars' indomitable spirit becomes a vital and 
inseparable thread in the intricate tapestry of Malwa's historical narrative. Their 
unwavering dedication leaves an enduring legacy, resonating with the echoes of valor 
that have shaped the very fabric of this storied region. Through epochs of challenges 
and triumphs, the Pawar Rajputs stand as stalwarts, their contributions etched into the 
very foundation of Malwa's cultural and martial heritage. The echoes of their courage 
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and commitment reverberate through the corridors of history, symbolizing not just a 
chapter but a profound testament to the enduring spirit of the Pawar Rajputs. Their 
steadfast allegiance to the Parmar rulers becomes a defining chapter in Malwa's 
legacy, a narrative that continues to inspire and illuminate the profound impact of the 
Pawar Rajputs in the heartland of Malwa. 


From the very initiation of the Parmar rule in Malwa, the Pawars rose to 
prominence as the stalwarts among the Rajput Battalions. Their reputation for 
unmatched strength, unparalleled bravery, and exceptional courage was not only 
firmly established but also widely celebrated. The loyalty of the Pawar Rajputs 
towards the Parmar kings became a defining characteristic that endured throughout 
the entire reign of the dynasty. The unwavering faith and deep reverence of the Pawars 
towards the Parmar kings, particularly esteemed figures such as 'Raja Vikramaditya 
Parmar,' 'Raja Bhoj Parmar,' and 'Raja Jagdev Panwar,' remained steadfast. This 
commitment went beyond mere allegiance; it became a sacred devotion. The Pawars 
continued to worship and meticulously followed the legacy of these revered rulers, 
viewing them not merely as monarchs but as divine figures who embodied the zenith 
of Rajput valor and leadership. In preserving and perpetuating the legacy of these 
illustrious kings, the Pawars not only honored their historical heritage but also 
reinforced the cultural and spiritual foundation that defined their identity. This 
unwavering connection to the Parmar kings underscores the Pawars' role not just as 
military stalwarts but as custodians of a revered tradition that shaped the very essence 
of Rajput valor and leadership in Malwa. 


The history of the Pawar Rajputs in Malwa unfolds as an enduring saga of valor, 
loyalty, and resilience spanning centuries. Renowned for their strength, courage, and 
unwavering commitment to the Parmar rulers, the Pawar Rajputs emerged as a crucial 
force in shaping the destiny of the Parmar dynasty in the Malwa region. From the 
inception of Parmar rule until its culmination, the Pawar Rajputs remained steadfast 
in their allegiance, serving Parmar rulers such as 'Raja Vikramaditya Parmar,’ 'Raja 
Bhoj Parmar,' 'Raja Jagdev Panwar,' and others. Their unwavering loyalty extended 
beyond their martial prowess, encompassing a deep reverence for the faith and 
traditions upheld by these illustrious Parmar kings. The Parmar army, characterized 
by the dominant presence of Pawar Rajputs (72 clans), became a symbol of Rajput 
unity and military strength. Through numerous wars and conflicts, the Pawar Rajputs 
not only defended the Parmar dynasty but also played an instrumental role in 
establishing it as one of the most powerful and respected Rajput dynasties in the 
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region. The saga of the Pawar Rajputs in Malwa is a testament to their resilience, 
unwavering commitment, and significant contributions to the rich tapestry of Rajput 
history. Their martial prowess, combined with a deep sense of loyalty, left an indelible 
mark on the legacy of the Parmar dynasty, shaping its destiny and securing a 
prominent place in the annals of Rajput history. 


In the tumultuous epoch marked by Mahmud of Ghazni's invasions, the Pawar 
Rajputs played a pivotal role, particularly in a momentous historical event 
surrounding Mahmud's targeting of the revered Somnath Hindu temple circa 1024 CE. 
As Mahmud sought to raid the prestigious Somnath temple, the Pawar Rajputs 
emerged as a formidable force, influencing the subsequent strategic decisions of the 
Ghaznavid ruler. Accounts from the Kitab Zainu'l-Akhbar (c. 1048 CE) by 'Abd al- 
Hayy Gardizi reveal Mahmud's calculated maneuvers following the Somnath raid. 
Rather than engaging in a direct confrontation with the powerful Hindu ruler known 
as Param Dev, Mahmud, laden with looted wealth, strategically avoided a potential 
battle. Opting for a riskier route through Sindh, Mahmud sought to circumvent facing 
Param Dev directly, leading his forces through a challenging desert terrain. The 
scarcity of resources in this harsh environment resulted in significant casualties among 
Mahmud's soldiers and animals, underscoring the strategic complexity of the 
situation. Corroborating these events, historical works such as the 16th-century 
Tabaqat-i-Akbari by Nizamuddin Ahmad and Firishta's writings also reference 
Mahmud's deliberate avoidance of Param Dev. Firishta identified Param Dev with 
Bhima I, the Chaulukya king of Gujarat. However, modern historians contest this 
identification, highlighting that Bhima was not a potent ruler during Mahmud's raid 
and had sought refuge elsewhere. In contrast, Bhoja emerges as a compelling and 
prominent ruler during this period, aligning with the timeline of Mahmud's invasion. 
Bhoja's notable adherence to Shaivism, evident in his construction of a temple 
dedicated to Somnath as documented in the Udaipur Prashasti, suggests a personal 
connection to the events surrounding Mahmud's desecration of the Somnath temple. 
This connection implies that Bhoja, motivated by Mahmud's actions, may have led an 
army against the invader. Modern scholars propose that Param Dev may be a 
corruption of Paramara-Deva or Bhoja's title Parameshvara-Paramabhattakara, 
emphasizing the complexities of historical records. This intricate historical narrative 
underscores the active involvement of Pawar Rajputs in critical border geopolitical 
affairs, adding a layer of complexity to the historical landscape during Mahmud of 
Ghazni's invasions. The Pawar Rajputs, through their strategic positioning and 
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engagements, played a crucial role in shaping the dynamics of this pivotal historical 
juncture. 


In a compelling historical account preserved within the Udaipur Prashasti 
inscription, a chapter unfolds detailing King Bhoja's strategic maneuvers during a 
significant war. This narrative highlights the deployment of battalions of Pawar 
Rajputs, a martial force renowned for their exceptional military prowess and strategic 
acumen on the battlefield. Their role proved pivotal in securing victory against the 
Gurjara king, showcasing the formidable strength and tactical brilliance of the Pawar 
Rajputs. The identity of the Gurjara king in question has sparked scholarly debates. 
D. C. Ganguly's identification with a Rashtrakuta ruler of Kannauj contrasts with K. 
N. Seth's proposal that the Gurjara king could be Trilochanapala of the Gurjara- 
Pratihara dynasty in Kannauj, whose last known inscription dates back to 1027 CE. 
The shifting dynamics of power in Kannauj post the Gurjara-Pratihara decline saw the 
region come under the influence of the Kalachuris and the Gahadavalas. The 
Gahadavala's Basahi inscription from 1104 CE further adds a layer to the narrative, 
referring to their king Chandradeva as the land's savior after the decline of Bhoja and 
the fading prominence of Karna. The mention of "Bhoja" in this context likely refers 
to the Paramara king, suggesting that Bhoja's impact extended to Kanyakubja 
(Kannauj). However, historical records hint at the brevity of Bhoja's control over 
Kannauj, raising questions about the extent of his influence in the region. During the 
campaign against the Gurjaras, Bhoja's collaboration with Satyaraja, a Paramara from 
the Vagada branch, becomes evident. The Panhera inscription of Satyaraja recounts 
his triumph over the Gurjaras, with substantial support from Bhoja. This collaborative 
effort illuminates the interconnected strategies and alliances among regional rulers 
during this historical period, showcasing a collective front against external threats. 
This historical account serves as a testament to the significant power and influence 
wielded by both the Parmar dynasty and the Pawar Rajputs (72 clans). Their combined 
impact resonates through the intricate geopolitical dynamics and alliances that played 
a pivotal role in shaping Central India during this consequential period. It unveils a 
narrative of prowess, collaboration, and strategic acuity, weaving a compelling 
chapter into the historical tapestry of the region. 


The Kalvan inscription, the Udaipur Prashasti, and Merutunga's Prabandha- 
Chintamani affirm that Bhoja's army, predominantly composed of Pawars, emerged 
victorious in a battle against the ruler of Chedi. While these sources do not explicitly 
name the defeated king, historical context points to the Chedi region being under the 
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rule of the Kalachuris of Tripuri during that period. The reigning Kalachuri king at the 
time was Gangeya-deva. Notably, Parijata-Manjari, composed around 1213 CE by 
Bala Saraswati Madana, specifically identifies the vanquished ruler as Gangeya. This 
historical event is further substantiated by a verse engraved on a stone slab in Bhoj 
Shala, suggesting Bhoja's trrumph over Gangeya of Tripuri. The 1223 CE Dhar 
inscription of Bhoja's descendant Arjunavarman also explicitly mentions Bhoja's 
victory over Gangeya, emphasizing the enduring significance of this military 
achievement. Bhoja and Gangeya were once allies in an alliance against the Chalukyas 
of Kalyani. The transition from allies to adversaries remains uncertain. According to 
one theory, the Pawar army under the command of King Bhoja defeated Gangeya 
before his Chalukya campaign, during which Gangeya likely fought as a Paramara 
vassal. V. V. Mirashi proposed that Bhoja may have subjugated Gangeya before 1019 
CE. This theory is based on Mirashi's interpretation of the 1019 CE Mukundpur 
inscription of Gangeya, where the Kalachuri king is titled as Maharha-Maha- 
Mahattaka. Mirashi suggests that this title indicates a subordinate status, possibly as 
a vassal of another king, such as Bhoja, during that period. A conflicting theory 
suggests that Bhoja and Gangeya became adversaries after their Chalukya campaign. 
An inscription discovered at Mahoba led K. M. Munshi to theorize that the two may 
have remained allies until at least 1025 CE. Furthermore, based on the 1028 Kulenur 
inscription, scholars K. N. Seth and Mahesh Singh propose that the Chalukyas and the 
Paramaras did not engage in conflict between 1028 CE and 1042 CE (when 
Someshvara attacked Malwa). According to Seth and Singh, this period of relative 
peace could have provided Bhoja with an opportunity to launch an expedition against 
Gangeya. The Hindi-language aphorism "Kahaan Raja Bhoj, Kahaan Gangu Teli" 
("where is King Bhoj, where is Gangu Teli") juxtaposes something of great 
importance with something inconsequential. K. N. Seth suggests that the term "Gangu 
Teli" may have originated from Bhoja's triumph over Gangeya ("Gangu") and the ruler 
of Telangana ("Teli"). Furthermore, the Udaipur Prashasti introduces another 
intriguing figure, Togglala, whom Bhoja is credited with defeating. S. K. Bose 
identifies Togglala as Gangeya's predecessor, Kokalla I, weaving an additional layer 
into the historical narrative. This identification provides historical context to Bhoja's 
military exploits and reinforces the Pawar Rajputs' role in shaping the geopolitical 
landscape of their time. These interpretations not only offer valuable insights into the 
specific events surrounding Bhoja's campaigns but also highlight the intricate 
interplay of alliances, conflicts, and strategic considerations that characterized the 
historical milieu. The multifaceted nature of historical evidence and the interpretative 
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prowess of scholars like Seth, Singh, and Bose contribute to a richer understanding of 
the Pawar Rajputs' historical legacy. 


The Pawars, renowned for their martial prowess, strategically engaged in 
conflicts with neighboring Rajput clans, including the formidable Chalukyas 
(Solanki), Gurjara-Pratihars, Chauhans, Kalchuris, and others. In these deliberate 
encounters, the Pawars consistently demonstrated their exceptional strength, 
emerging as the preeminent force among their Rajput counterparts. Their martial 
heritage and tactical acumen became defining characteristics, establishing them as 
revered leaders on the battlefield. Expanding their military endeavors beyond regional 
skirmishes, the Pawars confronted powerful external forces, such as the Mughals, 
Turks, Tuglaks, and various foreign invaders. In these encounters, the Pawars not only 
showcased their military might but also exhibited a remarkable ability to adapt to 
diverse and challenging situations. Their dominance in these conflicts not only 
solidified their reputation within the Rajput community but elevated them to a 
prominent position on the broader historical stage. 


Leading with courage and tactical brilliance, the Pawars exemplified resilience 
in the face of adversity. Their deliberate involvement in these wars was not merely an 
exhibition of martial spirit but a manifestation of their unwavering commitment to 
safeguarding their territories against external threats. The Pawars' military successes 
and strategic victories significantly contributed to their enduring legacy, garnering 
admiration and respect from contemporaries and leaving an indelible imprint on the 
historical narrative of the regions they shaped and defended. 


Through their exceptional leadership, the Pawars left an enduring impact on 
the cultural and geopolitical landscape, shaping the course of history in the regions 
they called home. Their legacy is woven into the fabric of the historical tapestry, 
representing a formidable chapter in the Rajput heritage and the broader narrative of 
Indian history. 


The Pawar Rajputs, well known for their unyielding spirit, emerged as a 
stalwart force, serving as a vital bulwark against invaders with intentions to jeopardize 
Hinduism and the Indian subcontinent. Their illustrious history in warfare was 
characterized by a compelling string of triumphs, crafting a formidable legacy on the 
battlefield. However, their pinnacle of resilience faced a formidable challenge in the 
year 1305 when they confronted the forces of Allahuddin Khilji. This encounter with 
Khilji marked a significant historical juncture, becoming a crucial turning point in the 
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narrative of their historical journey. Despite a history of undefeated successes, the 
Pawar Rajputs experienced their first and only recorded defeat during this momentous 
event. The clash with Khilji added a nuanced layer to their narrative, showcasing the 
complexities and challenges faced by the Pawar Rajputs in their unwavering 
commitment to defend their cultural heritage and the broader Indian subcontinent. 
This encounter with adversity, while marking a temporary setback, also underscored 
the resilience and enduring spirit that characterized the Pawar Rajputs throughout their 
storied history. 


In the aftermath of the defeat in 1305, the Pawar Rajputs embarked on a 
journey that reshaped their destiny and solidified their place in history. Undeterred by 
adversity, they chose resilience over defeat, demonstrating an indomitable spirit that 
defined their legacy for generations to come. This chapter in Rajput history unfolded 
as a tale of endurance, strategic decisions, and unwavering commitment to their 
cultural and historical heritage. The ensuing years witnessed the Pawars contributing 
significantly to the Parmar dynasty, reinforcing their reputation as a stalwart Rajput 
battalion. Their military prowess became a symbol of unity and strength, playing a 
pivotal role in establishing the Parmar dynasty as one of the most powerful and 
respected in the region. 


The Pawar Rajputs' dedication to the Parmar rulers, as evidenced by their 
worship of illustrious kings like 'Raja Vikramaditya Parmar’, "Raja Bhoj Parmar", and 
"Raja Jagdev Panwar', underscored their unwavering loyalty and deep-rooted 
connection to their Rajput lineage. The resilience exhibited by the Pawars in the face 
of challenges did not merely serve as a historical anecdote but became an enduring 
legacy. Their contributions to the defense of Hinduism and the Indian subcontinent, 
despite facing their first and only defeat in 1305, attested to their unwavering 
commitment to a cause larger than themselves. 


Through centuries marked by wars, triumphs, and setbacks, the Pawar Rajputs 
left an indelible mark on the historical landscape of Malwa, embodying the essence 
of Rajput valor, sacrifice, and cultural pride. 
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Chapter 4 
Migration of Pawars 


The migration of the Pawars in the early 14th century stands as a defining 
chapter in their history, characterized by the crucible of war, unwavering resilience, 
and an earnest quest for a new homeland. The year 1305 brought forth a formidable 
challenge as Alauddin Khilji, the Muslim Sultan of Delhi, set his sights on conquering 
Malwa, the historic territory of the Paramara rulers. In response, the resilient Paramara 
force, under the leadership of Raja Mahlak Deo and his trusted pradhan Koka (Goga), 
confronted the formidable army of Delhi in a battle that would carry profound 
consequences for the Pawar Rajputs. Amir Khusrow's historical account in the Tarikh- 
i’ Alai paints a vivid picture of the intensity of the conflict. The Paramara force, 
comprising 30-40 thousand cavalry and 45-50 thousand infantries, engaged in a fierce 
battle against Delhi's army, ultimately succumbing to defeat. Khusrow's poignant 
words describe the aftermath, noting that "the earth was moistened with Hindu blood." 
The valiant pradhan, Goga, lost his life in the battle, and his head was sent as a grim 
trophy to the Sultan in Delhi. Following this defeat, Ayn al-Mulk Multani, the newly 
appointed Governor of Malwa, assumed the responsibility of expelling Mahalakdev 
from Mandav and erasing what was referred to as "the odor of infidelity" from the 
region. With the aid of a spy, Multani's forces successfully infiltrated the fort, leading 
to Mahalakadeva's demise on 24 November 1305. The Pawars, who had courageously 
defended the western wall of the fort, found themselves at a crossroads, facing defeat 
and the oppressive rule of conquerors. It marked a pivotal moment in their history— 
a moment of decision, resilience, and adaptation. As the sun dawned upon the defeated 
Malwa, the Pawars, grappling with shifting dynamics and the heavy yoke of 
conquerors, strategically chose a path of migration. Crossing the Narmada River, they 
embarked on a journey seeking refuge in the regions of Betul, Pandhurna, 
Chhindwara, and Wardha. This migration was not merely a geographical shift; it 
embodied the spirit of a community determined to carve a new destiny. The Pawars, 
through their strategic decision-making and ability to navigate adversity, 
demonstrated resilience that would echo through the annals of their history. 


The migration of the Pawar Rajputs from Malwa was indeed a challenging 
odyssey, marked by the harsh realities of the time, particularly the atrocities inflicted 
upon them by Muslim rulers. In the face of numerous adversities, the Pawars 
withstood relentless pressure to convert to Islam. Amidst the coercion and hardship, 
they displayed unwavering resilience, holding steadfast to their Hindu faith and 
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resolutely rejecting the demands of conversion. Even in the midst of tumultuous 
circumstances, the Pawars held their heads high, maintaining an unyielding 
commitment to their Hindu religion. Their steadfast refusal to forsake their religious 
identity during such trying times stands as a powerful testament to their courage and 
determination in the face of adversity. This resilient stand not only underscores the 
Pawars' unwavering dedication to their cultural and religious heritage but also serves 
as an embodiment of the indomitable spirit that guided them through the challenges 
of their migration. The Pawars' refusal to abandon their Hindu faith becomes a 
poignant chapter in their history, symbolizing not only the struggles they endured but 
also their deep-rooted connection to their faith. Throughout their migration journey, 
the Pawars, with an unwavering commitment to Hinduism, safeguarded their rich 
cultural and religious heritage, emerging as stalwart guardians of their traditions in 
the face of adversity. Their story is a testament to the enduring spirit of the Pawar 
Rajputs, who, against all odds, remained steadfast in preserving their cultural and 
religious identity. The Pawars stand as a community deeply rooted in the strong beliefs 
of Hinduism, with a profound commitment to their cultural and religious heritage 
running through their veins. Their unwavering dedication is exemplified by their 
steadfast resolve to uphold Hinduism, a commitment so profound that they would 
choose to face adversity, even death, rather than consider converting to Islam or 
abandoning their cherished Hindu faith. This resolute stance not only underscores the 
deep-seated connection the Pawars have to Hinduism but also reflects their enduring 
spirit and commitment to preserving their cultural and religious identity. The Pawars' 
unwavering loyalty to Hinduism is a testament to the strength of their convictions and 
the resilience that has defined their community throughout their history. 


During this intricate phase of their history, the Pawar Rajputs faced a dual 
challenge: not only did they confront the geographical shift from Malwa to the central 
provinces, but they also grappled with the tumultuous socio-political landscape 
characterized by the dominance of Muslim rulers. According to some historians, 
Pawars did not imediately migrated to central province, rather they moved to eastern 
Malwa i.e. Shujalpur, Sehore, Dewas and Bhopal regions. The initial years of their 
migration saw the Pawars strategically navigating through the regions near Shujalpur, 
Sehore, Dewas, and Bhopal. This period, stretching from 1305 to 1605, marked a 
significant chapter filled with trials that tested the resilience of the Pawar community. 
Under the shadow of Muslim rulers, the Pawars experienced a series of adversities, 
ranging from political upheavals to cultural clashes. The shifting dynamics and 
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oppressive rule of conquerors compelled them to adapt and strategize for survival. As 
they traversed through these transitional years, the Pawars not only faced external 
challenges but also encountered internal transformations within their societal 
structure. Amidst this evolving landscape, the Pawars maintained their distinct 
identity, holding onto their Rajput lineage and cultural heritage. The endurance 
displayed during this period laid the foundation for the Pawar community's resilience, 
shaping their collective character and fortitude. This prolonged stay in regions around 
Shujalpur, Sehore, Dewas, and Bhopal became a crucible where the Pawars forged a 
resilient spirit that would define their narrative in the years to come. 


In the early 17th century, around the year 1605, the Pawars found themselves 
at a crucial juncture in history. Driven by a growing discontent with the rule of Muslim 
rulers and a fervent desire to safeguard their families and religious practices, they 
made a collective decision to embark on a significant migration towards the Narmada 
Valley. This pivotal moment in their history was not merely a physical relocation but 
a profound quest for a new beginning, where they could preserve their cultural 
heritage and uphold their esteemed Rajput lineage. Facing the challenges posed by the 
political landscape and the need to conceal their Kshatriya identity, the Pawars 
engaged in a symbolic act of profound significance. They chose to immerse their 
sacred thread (janeu) into the flowing waters of the Narmada River. This deliberate 
act marked a departure from established customs, representing a symbolic shedding 
of their past and a transformative shift in their identity. In place of the traditional 
sacred thread, the Pawars adopted the 'Kardoda' around their waist. This shift was not 
merely a practical adjustment but a powerful emblem of their commitment to 
preserving their heritage and protecting their cultural legacy. The 'Kardoda' became a 
visible symbol of their resilience, a tangible expression of their determination to adapt 
to changing circumstances while maintaining the essence of their Rajput identity. This 
symbolic act on the banks of the Narmada River encapsulated the spirit of the Pawar 
community during this transformative period. It reflected their ability to navigate 
historical challenges, adapt to new circumstances, and steadfastly uphold the rich 
tapestry of their cultural heritage. The migration and symbolic rituals undertaken by 
the Pawars during this time marked a profound chapter in their historical journey, 
shaping the trajectory of their community for generations to come. 


In the course of their migration, the Pawars, driven by a compelling historical 
narrative, established a noteworthy settlement in Pawarkheda (Hoshangabad). The 
name 'Pawarkheda' itself encapsulates the essence of this phase, signifying the 
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temporal abode of the Pawar Rajputs in this village. This period of settlement played 
a crucial role in their journey, providing a respite for regrouping and fostering 
connections within a locale that would carry the indelible marks of their distinctive 
presence. Continuing their southward trajectory, the Pawars reached a village where 
the profound yearning for their ancestral home found expression. Naming this village 
'Dhar' was more than a mere act; it was a given because of thier respect to thier original 
homeland Dhar (Malwa). This naming practice served as a testament to the resilience 
of their cultural identity, preserving the connection to their historical legacy. 


The Pawars, upon reaching Betul, exhibited unwavering valor and bravery 
that caught the attention of Gond king Jatava. Recognizing their martial prowess, King 
Jatava bestowed a significant gesture of trust upon the Pawars by granting them 
residence in the strategically vital Bhorgarh fort. This symbolic move elevated the 
Pawars to the status of entrusted guardians, embodying a union of strength and valor. 
Settling within the protective confines of Bhorgarh fort, the Pawars were 
affectionately named as "Bhoyar" by the natives. The etymology of "Bhoyar," can also 
possibly be linked with their arrival in Betul during the "Bhor" (early morning or 
dawn). This pivotal moment marked the inception of a rich and intertwined legacy. 
The Pawars' bravery, cultural integration, and the origin of their distinctive name 
became integral elements of Betul's history. Beyond being residents of Bhorgarh, the 
Pawars became enduring threads in the cultural tapestry, weaving together the diverse 
histories of Betul. Their legacy, rooted in trust, bravery, and cultural integration, stands 
as a testament to the enduring spirit of the Pawar Rajputs in shaping the history and 
identity of Betul. Playing a crucial role in the Gond army from the rule of King Jatava 
to King Buland Bakht Shah, the Pawars reached the zenith of their military prowess 
during the reign of King Buland Bakht Shah. Their steadfast presence and active 
engagement not only fortified Bhorgarh fort but also left an indelible mark on the 
narrative of Bhorgarh and the surrounding regions. In recognition of their loyalty and 
courage, King Buland Bakht Shah honored the Pawars by gifting them land 
allocations in Multai, Pandhurna, and Sausar tehsils, further solidifying their place in 
the historical tapestry of Betul. This enduring legacy showcases the profound impact 
of their contributions on the historical richness of Betul, exemplifying the Pawar 
Rajputs' integral role in shaping the region's cultural and historical narrative. 


The saga of migration of Pawars unfolded as a captivating narrative, 
showcasing the resilience, strategic acumen, and unwavering commitment of a 
community determined to safeguard its identity, heritage, and faith. This historical 
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journey, marked by battles, defeats, and triumphs, ultimately led to the establishment 
of the Pawars in Betul, Chhindwara, and Wardha. In these regions, the Pawars not 
only sought refuge but actively contributed to shaping the vibrant tapestry of Indian 
history. Their encounters with adversity and the strategic decisions made during this 
migration revealed the dynamic interplay between historical forces and the 
indomitable spirit of the Pawar Rajputs. The impact of their settlement resonated not 
only in the geographical landscape but also in the cultural, social, and economic fabric 
of the regions they embraced as their new homes. As custodians of a rich heritage, the 
Pawars embodied the ability to navigate challenges, adapt to diverse environments, 
and leave an enduring imprint on the historical narrative of the Indian subcontinent. 
Their story stood as a testament to the resilience and determination that characterized 
the Pawar Rajputs throughout their intricate journey across time and terrain, shaping 
the course of history in the process. 
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Chapter 5 
History of Pawars in Satpura (After migration) 


Establishing their roots in Betul, Pandhurna, Chhindwara, and Wardha post- 
migration, the Pawars embarked on an epic journey that unfolded as a compelling saga 
of resilience, military prowess, and an enduring quest for identity, spanning across 
centuries. This pivotal period stands as a defining chapter in the rich history of the 
Pawars within the Satpura region. Once renowned for their formidable military might, 
the Pawars seamlessly transitioned to embrace agricultural pursuits, thereby becoming 
integral contributors to the socio-economic fabric of the region. Their unwavering 
determination to rebuild and thrive in their newfound homeland exemplified the 
indomitable spirit that has come to characterize their storied historical journey. As 
they tilled the fertile lands of Betul, Pandhurna, Chhindwara, and Wardha, the Pawars 
played a pivotal role in shaping the agricultural landscape. Beyond merely cultivating 
crops, their commitment to sustainable farming practices and their astute ability to 
harness the agricultural potential of the region not only reflected their resilience but 
also contributed significantly to their identity as vital contributors to the Satpura 
region. Over the passing centuries, the Pawars not only solidified their position as key 
players in agriculture but also actively engaged in various socio-economic activities. 
This multifaceted contribution is a testament to their adaptability and unwavering 
commitment to building a prosperous community in the heart of the Satpura region. 
Their enduring legacy serves as a vibrant thread woven into the tapestry of the region's 
history, showcasing the Pawars' resilience, versatility, and enduring impact on the 
socio-economic landscape. 


The Pawar Rajputs, upon their migration to Betul, were warmly received by 
Gond kings (Jatba or Bakht Buland) who entrusted them with the Bhorgarh fort. This 
pivotal moment marked the transition of the Pawars from their traditional roles as 
military chieftains, commanders and soldiers to becoming integral figures in Gond 
Kings army stationed in Devgarh, Chhindwara. Under the kingship of Buland Bakht, 
the Pawars once again carved out a formidable legacy as an indomitable force on the 
battlefield, securing an undefeated status. Their martial heritage found vivid 
expression in a distinctive fighting style characterized by unmatched bravery and 
unwavering courage, forming the bedrock of their relentless defense of the kingdom. 
The Pawars' loyalty to the kingdom, deeply entrenched in their historical role in 
Malwa, became a defining and revered trait of their character. Much akin to their 
prominence in Malwa, the Pawars emerged as one of the strongest Rajput battalions, 
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distinguishing themselves as the most formidable force in the region. Serving under 
Gond kings, they maintained an unwavering connection to their Rajput roots, 
steadfastly adhering to their Kshatriya faith. Whether in the service of the Parmar 
rulers of the Parmar dynasty or the Gond Kings, the Pawars exhibited a loyalty that 
transcended mere dynastic affiliations. Their dedication played a pivotal role in the 
defense and prosperity of the realms they served. This unwavering commitment not 
only solidified the Pawars' integral role in shaping the destiny of the regions they 
inhabited but also showcased their resilience in upholding Rajput traditions and 
values. The legacy of the Pawars under the kingship of Buland Bakht stands as a 
testament to their unwavering martial prowess, unyielding loyalty, and enduring 
impact on the historical narrative of the territories they defended. Their story reflects 
the indelible mark of Rajput resilience and valor, echoing through the annals of time. 
Their active involvement in numerous wars not only demonstrated their dominance 
on the battlefield but also earned them widespread respect for their crucial roles as 
commanders, soldiers, and military leaders. The unwavering courage displayed by the 
Pawar Rajputs went beyond securing their military standing; it led to the acquisition 
of significant land grants in strategic areas such as Betul Bazar, Multai, Pandhurna, 
Sausar and Karanja (Ghadge) tehsils. 


Leveraging their substantial land holdings and amassed wealth, the Pawars 
emerged as influential figures in the districts of Betul, Chhindwara, and Wardha, 
solidifying their roles as preeminent landlords and astute moneylenders. Their 
prominence in these economic spheres was not merely a financial achievement but a 
crucial factor in establishing and maintaining a distinguished social status. As the 
foremost landholders in the region, the Pawars wielded significant influence, shaping 
the agrarian landscape and contributing to the economic prosperity of their 
communities. Simultaneously, their acumen in money lending further accentuated 
their financial prowess, allowing them to play pivotal roles in economic transactions 
and investments. Beyond their economic achievements, the Pawars' elevated social 
standing was a testament to the respect and admiration they garnered from their peers 
and the broader society. Their success as influential landlords and moneylenders was 
not just a measure of financial affluence but a reflection of their sagacity and astute 
business practices, which earned them admiration for their contributions to the socio- 
economic fabric of Betul, Chhindwara, and Wardha. In this multifaceted role, the 
Pawars became not only respected community leaders but admired figures whose 
legacy extended beyond the boundaries of wealth accumulation. Their impact on the 
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regions they inhabited was not solely economic; it was a holistic influence that left an 
indelible mark on the social, economic, and cultural tapestry of the districts they called 
home. The Pawars, through their achievements and contributions, became integral 
pillars of the society, shaping a legacy characterized by prosperity, respect, and 
admiration. Later on, owing to their considerable influence and economic power as 
great landlords and moneylenders, the Pawars earned prestigious titles such as 
"Mahajan" and "Patel" among the local populace of Betul, Chhindwara, and Wardha 
districts. These titles not only reflected their financial standing but also symbolized 
the respect and recognition accorded to the Pawars for their significant contributions 
to the economic landscape of the regions they inhabited. The titles 'Mahajan' and 
‘Patel’ served as markers of the Pawars' elevated social and economic status, further 
solidifying their role as respected leaders and influencers in the communities they 
were a part of. These titles became synonymous with the Pawars' legacy, showcasing 
their enduring impact on the socio-economic fabric of the districts where they held 
prominence. 


This turning point marked the Pawars' shift from a primarily martial focus to 
agriculture, setting them apart from other agriculturist castes like Kunbi, Kurmi, or 
Lodhis. In the fertile fields, the Pawars, also known as Bhoyars, engaged in the 
cultivation of diverse crops, including sugarcane, wheat, rice, soybean, and cotton. 
Their agricultural prowess not only contributed to their sustenance but also propelled 
many Pawars to prominence in the agrarian landscape. Taking on roles as landlords 
(zamindars) and moneylenders, they earned titles such as "Mahajan" or "Patel," 
solidifying their influence within the local community. This multifaceted evolution 
showcased not only the resilience of the Pawar Rajputs but also left an indelible mark 
on the socio-economic fabric of the regions they inhabited. The Pawars' ability to 
seamlessly transition from military to agricultural pursuits, coupled with their success 
in both realms, underscores the dynamic and adaptive nature of the Pawar community. 
This dynamic evolution has contributed significantly to the historical and cultural 
richness of the areas they called home, shaping the narrative of Betul, Chhindwara, 
and beyond. 


The Pawar Rajputs' transition to agriculture marked a compelling chapter in 
their history, revealing a remarkable determination to navigate and thrive in evolving 
circumstances. Recognized as adept cultivators, they garnered respect for their 
commitment and skill in agriculture. Their farming techniques bore the influence of 
Rajasthan and Malwa, acting as a bridge connecting them to their ancestral homeland. 
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In cultivating the land, the Pawars exhibited not only hard work but also a dedication 
deeply rooted in their heritage. Their agricultural practices became a synthesis of 
traditional methods from Rajasthan and Malwa, emphasizing the importance of 
preserving a cultural link with their origins. This resilient shift to agriculture 
showcased the Pawar Rajputs' ability to adapt and contribute meaningfully to their 
new environments. Their commitment to cultivating the land was not just a means of 
sustenance but a profound expression of their determination to flourish, regardless of 
the challenges presented by their changing circumstances. As the Pawar Rajputs 
delved into agriculture, their agricultural prowess not only sustained them but also left 
an indelible mark on the regions of Betul, Chhindwara, Pandhurna and Wardha. The 
fusion of traditional techniques with a resilient spirit showcased their capacity to 
transform challenges into opportunities, ultimately contributing to the socio-economic 
fabric of the areas they cultivated. The Pawar Rajputs’ agricultural legacy, rooted in 
diligence and heritage, became a thread woven into the rich tapestry of Central India's 
history. 


Thriving initially in Betul (Multai) and Chhindwara (Pandhurna and Sausar), 
the influence of Pawar Rajputs extended to neighboring regions, eventually reaching 
the Wardha district in Maharashtra. They established colonies in Karanja (Ghadge), 
Kondhali, and Arvi tehsils. The migration from Betul to Wardha is documented in the 
CENTRAL PROVINCES DISTRICT GAZETTEERs-WARDHA, confirming the 
historical presence of Pawar Rajputs in this new territory. In Karanja Gadge and Arvi 
tehsils, the villages of Pawar Rajputs thrived, shaping the region's demographic 
landscape. The Arvi tehsil and Karanja track locally came to be known as "Bhoyar- 
Patti" due to the substantial population of Pawar Rajputs, also known as Bhoyar 
Pawars by locals. Within the Wardha district, Pawar Rajputs underwent a cultural 
transformation, gradually adopting the Marathi language and assimilating into 
Marathi culture. This transition reflects their adaptive nature and ability to integrate 
into diverse cultural contexts. 


By this time, the name 'Bhoyar' had become synonymous with their identity, 
overshadowing their original name, 'Pawar.' In 1914, the Pawars convened a crucial 
social meeting in Bad Chincholi village to address this matter. The desire to reclaim 
their true identity led to subsequent meetings in Betul Bazar (1921), Pandhrakhedi 
(1922), and Ridhora (1924). The consensus reached was to use the term 'Bhoyar 
Pawar/Panwar' instead of 'Bhoyar.' This nuanced adjustment aimed to honor their 
history while embracing their present identity. In a pivotal meeting in the village of 
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Khairwani in 1939, a decisive resolution emerged—only the word 'Panwar/Pawar' 
should be used. This marked a significant moment in the community's history as they 
reclaimed their original name, shedding the appendage that originated from their past 
residence in Bhorgarh. The shift from 'Bhoyar' to 'Pawar' went beyond a linguistic 
adjustment; it represented a reclaiming of heritage and a reaffirmation of identity. 


The post-migration history of the Pawars in the Satpura region stands as a 
compelling testament to their exceptional adaptability, agricultural expertise, and 
unwavering commitment to preserving their cultural heritage. As the Pawars traversed 
through varied terrains, their journey left an indelible mark on the landscapes of Betul, 
Chhindwara, and Wardha, contributing significantly to the rich tapestry of the Satpura 
region's history and culture. In navigating through different terrains, the Pawars 
showcased remarkable adaptability, seamlessly adjusting to the diverse environments 
they encountered. Their ability to thrive in agricultural pursuits became a cornerstone 
of their resilience, contributing not only to their sustenance but also shaping the 
agrarian landscape of the regions they inhabited. The indomitable spirit of the Pawars 
manifested in their determination to preserve their cultural roots amidst the challenges 
of migration and settlement. 


Through their practices, traditions, and community bonds, the Pawars became 
custodians of a cultural heritage that wove seamlessly into the fabric of the Satpura 
region. The impact of the Pawars on the history and culture of Betul, Chhindwara, and 
Wardha is profound, with their contributions extending beyond agriculture. Their 
presence became integral to the socio-economic dynamics of the region, fostering a 
unique blend of traditions and practices that enriched the overall cultural tapestry. In 
essence, the Pawars' post-migration history in the Satpura region reflects not only their 
adaptability and agricultural prowess but also their enduring commitment to 
preserving and contributing to the vibrant history and culture of the Satpura region. 
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Chapter 6 
Social customs and traditions 


In social status, they are similar to other Kshatriya castes who possess a high 
social status. They do not take food or water from any other caste except Brahmins. 
The Pawars, predominantly identified as accomplished agriculturists and revered 
landlords (zamindars), have cultivated a notable reputation for their exceptional skills 
in agriculture and responsible land management. Rooted in a deep-seated religious 
and spiritual ethos, the Pawars exhibit unwavering devotion to the pantheon of all 
Hindu deities. Among these deities, 'Maa Gadkalika' holds a special status as their 
kuldevi (family deity), while 'Lord Mahadev' is venerated as their kuldevta (family 


deity). 


The Pawars diligently observe all 16 Vedic samskaras of Hinduism, 
emphasizing a steadfast commitment to the traditional rites and rituals that define their 
cultural heritage. While a significant portion of the community adheres to a vegetarian 
lifestyle, it's noteworthy that some individuals within the Pawar community include 
flesh and fowl in their diet. This diversity in dietary practices highlights varying 
preferences within the community. Additionally, the Pawars share a collective 
fondness for liquor, signifying a cultural inclination towards alcoholic beverages that 
is embraced by a significant portion of the community. 


Within the Pawar community, the practice of intercaste marriages is strictly 
forbidden, emphasizing the preservation of cultural and caste identity. Additionally, 
unions within the same clan (kul) are prohibited, as are marriages between first 
cousins, reflecting a commitment to maintaining social and familial boundaries. The 
process of betrothals among the Pawars involves a meticulous consultation with a 
Joshi, an astrologer who holds a pivotal role in determining the auspicious conjunction 
of the couple's names. This astrological consideration is viewed as crucial for the 
harmony and prosperity of the marital union. If, during this scrutiny, the names of the 
couple are deemed inimical, the Joshi takes on the responsibility of suggesting 
alternative names until an astrologically favorable combination is achieved. To 
prepare for this astrological matchmaking, some Pawars adopt the practice of giving 
their children ten or twelve names at birth. This nomenclature flexibility allows for a 
range of options, facilitating the pursuit of a name that aligns harmoniously with the 
astrological principles governing the union. In situations where astrologically 
favorable names are not readily available, the Joshi may even resort to inventing new 
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names. This creative intervention showcases the dedication to ensuring an auspicious 
and harmonious union that satisfies the beliefs and preferences of both parties 
involved. This intricate process underscores the importance the Pawars place on 
celestial alignments and astrological considerations in shaping the foundation of their 
marital unions. It serves as a testament to the cultural and traditional values that guide 
their matrimonial practices, showcasing a nuanced approach to ensuring the 
auspiciousness and compatibility of each marital alliance within the community. 


In alignment with prevalent customs among high-caste Hindus, the Pawars 
uphold the traditional practice of not permitting widow's remarriage. However, if a 
widow decides to remarry, societal expectations dictate that her new union should be 
with a widower rather than a bachelor. Adding a layer of complexity to this cultural 
norm, a noteworthy exception is made for widows, specifically those who have lost 
their husbands in battle at a young age. In such instances, these widows are permitted 
to remarry, but with the condition that their new spouse must also be a widower. The 
genesis of this exception could be rooted in historical considerations, particularly 
during the Pawars' migration to the Satpura region. At that time, the community may 
have faced challenges related to population decline. Allowing widows of soldiers, who 
tragically lost their lives in battle at a young age, to remarry to widowers serves as a 
strategic measure to address this concern. This exception ensures a degree of 
continuity for the lineage and aims to prevent further decline in population by 
facilitating unions that consider the unique circumstances of young soldiers' sacrifices 
in battle. This nuanced approach to remarriage within the Pawar community reflects 
not only a commitment to adhering to cultural norms but also a pragmatic response to 
demographic challenges faced during a specific historical period. The exception for 
widows of soldiers underscores the adaptive nature of the community, demonstrating 
a willingness to evolve and address unique circumstances in order to sustain the 
lineage and preserve their cultural heritage. 


The Pawars, anchored in an unwavering commitment to their esteemed 
Kshatriya heritage, actively engage in the preservation and veneration of the rich 
legacy passed down by their forebears. One of the annual highlights illustrating their 
dedication is the ritual of "Shastra pujan," a time-honored practice observed during 
the auspicious occasion of "Dushera." This ritual stands as a testament to their deep 
respect for martial traditions, forming an integral part of the cultural tapestry that 
defines the Pawar community. During "Shastra pujan," the Pawars ceremonially 
worship ancestral weapons, including swords, combat knives, shields, and various 
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martial artifacts. Far beyond a mere ceremonial act, "Shastra pujan" serves as a 
symbolic gesture, forging a profound connection with the illustrious Kshatriya lineage 
that shapes the identity of the Pawar community. Within Pawar households, these 
ancestral swords and weapons transcend their status as historical artifacts; they 
become cherished symbols embodying martial prowess and familial legacy. The 
meticulous preservation and annual worship of these artifacts underscore the Pawars' 
commitment to upholding values such as courage, honor, and the enduring 
responsibility to safeguard their rich heritage. Moreover, the Pawars exhibit a deep- 
seated affinity for horses, evident in the ritual of "Ashwa pujan." This practice pays 
homage to the vital role these majestic animals played as loyal companions on the 
battlefield and primary modes of transport. The enduring customs of weapon worship 
and horse reverence form unbroken threads that bind the Pawars to their Rajput 
identity. These traditions resonate with the broader ethos of valor and heritage within 
the Rajput community, serving as living testimonials to the Pawars' profound 
connection with their martial roots and their commitment to passing on this legacy to 
future generations. 


Amidst challenging geographical conditions and economic constraints during 
a particular period, the Pawars underwent a profound cultural metamorphosis driven 
by the imperative to support their families. In this context, the exigencies of the time 
compelled many Pawars to gradually set aside their original customs and values, 
slowly they abondend most of thier Rajput customs. Over the years, this 
transformative process led to a notable abandonment of a considerable portion of their 
traditional Rajput customs and traditions. The primary impetus behind this shift was 
the pragmatic need to adapt to the challenging circumstances of their environment, 
emphasizing economic sustenance and familial well-being. In the contemporary era, 
the customs and rituals of the Pawars have taken on a semblance to those practiced by 
the Marathas and Brahmins of Maharashtra. This cultural convergence is a result of 
the adaptive nature of the Pawars, who, influenced by their regional surroundings, 
have incorporated elements from the Maratha and Brahmin traditions into their own 
practices. The assimilation of customs from the Marathas and Brahmins signifies a 
dynamic cultural interchange, showcasing the Pawars' ability to navigate and integrate 
diverse influences. While the historical Rajput heritage may have undergone 
transformation, the present-day customs of the Pawars reveal a nuanced fusion that 
speaks to both their Rajput lineage and the cultural nuances of Maharashtra. This 
adaptive cultural evolution stands as a testament to the resilience, flexibility, and 
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enduring identity of the Pawar community in the face of evolving circumstances and 
regional dynamics. 


The Pawars, renowned for their distinctive cultural identity, communicate 
through a unique dialect known as Pawari/Bhoyari. This Rajasthani Malvi language 
variant, named after their community, represents the linguistic heritage of the Pawars, 
tracing its roots back to their origin in the regions of Rajasthan and Malwa. Evolving 
over time, Pawari/Bhoyari has assimilated linguistic elements from neighboring 
languages, notably Bundeli and Marathi. In the regions of Betul and Chhindwara, the 
Pawari/Bhoyari language reflects a blend with the local Bundeli influence, adding 
nuances to its vocabulary and pronunciation. On the other hand, in Wardha districts, 
the linguistic amalgamation with Marathi has been more prominent. The linguistic 
journey of Pawari/Bhoyari intricately weaves together historical migration and 
settlement patterns, reflecting the diverse cultural encounters experienced by the 
Pawar community. Originating in Rajasthan and Malwa, this dialect has embraced 
influences, creating a distinctive linguistic tapestry that encapsulates the community's 
rich cultural heritage. Currently, Pawari/Bhoyari remains the primary language for the 
majority of Pawars, serving as the principal medium for daily communication and 
cultural expression within their community. Hindi plays a secondary linguistic role, 
contributing to the community's linguistic versatility. Additionally, Pawars residing in 
Maharashtra seamlessly converse in Marathi, highlighting their adaptability and 
linguistic diversity shaped by regional influences. 


The linguistic landscape of the Pawars, characterized by the resilient evolution 
of Pawari/Bhoyari and its fusion with other languages, stands as a testament to the 
community's historical journey and cultural identity. This unique linguistic identity 
adds a distinctive layer to the broader tapestry of Indian languages, underscoring the 
dynamic interplay of history, migration, and cultural exchange within the Pawar 
community. 


The customs and rituals of the Pawar Rajputs, often referred to as Bhoyar 
Pawars, resonate deeply with the traditions observed by Rajputs in Rajasthan and 
Malwa, while also bearing subtle influences from Marathi culture. This cultural 
amalgamation is a testament to the historical migration and settlement patterns of the 
Pawar community across different regions.In their language, the Pawars 
predominantly speak a dialect known as Pawari or Bhoyari, which is closely related 
to the Rajasthani language but has been infused with elements from Marathi, as well 
as other regional languages like Bundeli and Nimadi. This linguistic fusion reflects 
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the diverse interactions and cultural exchanges that have shaped the Pawar community 
over time. Similarly, in their customs, rituals, and traditions, the Pawars uphold many 
of the practices observed by Rajputs in Rajasthan and Malwa. This includes rituals 
associated with important life events such as birth, marriage, and death, as well as 
religious ceremonies and festivals that hold significance within the Rajput and Hindu 
traditions. However, alongside these traditional practices, one can discern the 
influence of Marathi culture, particularly in regions like Satpura and Vidarbha where 
the Pawars have settled. This is evident in certain customs, attire, cuisine, and even 
dialectical variations observed within the Pawar community. For example, while the 
Pawars maintain the Rajput tradition of Shastra Puja, or the worship of weapons, they 
may incorporate certain Marathi elements into the rituals or ceremonies. Similarly, in 
their attire, Pawar men and women may adorn clothing styles that reflect both their 
Rajput heritage and the local Marathi culture. In terms of cuisine, while the Pawars 
may partake in traditional Rajput dishes, they may also incorporate ingredients and 
cooking techniques characteristic of Marathi cuisine, resulting in a unique culinary 
blend. Overall, the cultural landscape of the Pawar community is a rich tapestry woven 
from diverse influences, ranging from Rajput traditions to Marathi customs, reflecting 
their dynamic history and heritage as they have traversed different regions and adapted 
to varying environments over the centuries. 


This nuanced blend highlights the Pawar Rajputs' ability to adapt and integrate 
elements from the local Marathi milieu while staying rooted in the broader tapestry of 
Rajput traditions. The result is a unique expression of customs that pays homage to 
their Rajput legacy while embracing the diverse cultural influences of their 
surroundings. 
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Chapter 7 
How are Pawar Rajputs (72 clan) different from other Rajputs? 


The Pawar Rajputs (72 clans) represent a distinctive and unique segment within 
the broader Rajput community, characterized by a set of practices, beliefs, and 
historical nuances that set them apart from other Rajputs. Their differentiation is 
rooted in their origin as a confederacy of 72 clans, encompassing diverse lineages 
such as Suryavansh, Chandravansh, Agnivansh and Rishivansh. This confederacy, 
bound by matrimonial alliances exclusively within the 72 clans, has evolved into the 
distinct caste known as Pawar Rajputs. 


The Pawar Rajputs (72 clans) trace their origins to a significant migration from 
Malwa to the Satpura region. Choosing the name "Pawar" as a mark of respect for the 
Parmar dynasty, the Pawars' history is intricately connected to the Parmar rulers, with 
many Pawars holding esteemed positions within this dynasty. In contrast to the 
common Rajput practice, where clans are often considered independent entities and 
interclan marriages are prevalent, the Pawars have a distinctive approach. They view 
all 72 clans within their community as integral components of a single caste. This 
unique perspective sets them apart within the Rajput community, emphasizing their 
commitment to a collective identity that transcends individual clan affiliations. The 
adoption of the "Pawar" name reflects both a strategic choice and a deep connection 
to their historical roots. This historical evolution, coupled with their unique approach 
to matrimonial alliances, contributes to the distinctiveness of the Pawar Rajputs within 
the broader Rajput community. 


The Pawar Rajputs, in their distinctive martial tradition, notably differ from 
other Rajput communities in their choice of weaponry. While the prevalent norm 
among Rajputs involves the favoring of 'jhatka talwar' (single-edged swords) in 
warfare, the Pawars uniquely exhibit a preference for 'do dhari talwar' (double-edged 
swords). This deliberate choice not only signifies a specific martial tradition cultivated 
by the Pawars but also emphasizes their divergence from some conventional Rajput 
practices. The selection of 'do dhari talwar' by the Pawars is not merely a matter of 
weaponry but serves as a symbolic representation of their martial identity and 
historical evolution. This preference showcases the Pawars' commitment to 
maintaining a distinct martial heritage within the broader Rajput community, 
underscoring their willingness to forge a unique path while upholding their historical 
roots. The divergence in weapon preference becomes a tangible expression of the 
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Pawars' martial prowess and their conscious effort to differentiate themselves within 
the diverse tapestry of Rajput traditions. This nuanced aspect of their martial identity 
contributes to the rich mosaic of cultural practices that define the Pawar Rajputs as a 
unique and individualized segment within the broader Rajput community. 


In the rich tapestry of ritual and tradition, the Pawar Rajputs boldly carve out a 
distinct identity by purposefully deviating from broader Rajput customs. Unlike many 
Rajput communities, where the sacred thread (janeu) is esteemed as a symbol of ritual 
purity, the Pawars chart a different course. They deliberately abstain from donning the 
sacred thread, choosing instead the 'Kardoda,' which they elegantly wear around their 
waist. This deliberate departure serves as a unique emblem, not only symbolizing the 
Pawars' allegiance to their cultural identity but also distinguishing them prominently 
within the intricate fabric of Rajput traditions. The 'Kardoda,' adorning the waist of 
Pawar Rajputs, is more than a mere a thread —it becomes a tangible expression of 
their distinctive rituals, asserting their unique cultural identity while consciously 
deviating from established norms prevalent in other Rajput communities. This choice 
signifies the Pawars' commitment to charting their own cultural path within the 
broader Rajput tradition. Interestingly, the adoption of the 'Kardoda' around the waist 
by the Pawars has a historical significance—it originated as a means to conceal their 
Rajput identity. This pragmatic approach showcases the Pawars' adaptability and 
strategic thinking, as they navigate the intricate nuances of tradition while 
safeguarding their historical roots. In the evolution of this distinctive practice, the 
Pawars not only redefine their own cultural narrative but also contribute to the 
dynamic diversity of Rajput traditions. 


The matrimonial practices of the Pawar Rajputs serve as a distinctive hallmark, 
emphasizing their commitment to a unique cultural identity. In stark contrast to the 
broader Rajput tradition, characterized by inter-clan marriages, the Pawars adhere 
unwaveringly to endogamy, a practice that confines matrimonial alliances exclusively 
within the spectrum of the 72 clans. This intentional choice plays a fundamental role 
in sculpting the Pawar Rajputs into a closely-knit and cohesive caste, fostering a 
strong sense of shared cultural and social bonds within their community. The resolute 
commitment to endogamy within the Pawar Rajputs is not merely a matrimonial 
preference but a deliberate effort to safeguard and perpetuate their cultural heritage. 
By choosing spouses exclusively from the 72 clans, the Pawars reinforce a distinct 
identity while nurturing a profound sense of unity and shared history among families 
within their community. This unique matrimonial practice emerges as a defining 
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feature that significantly contributes to the internal cohesion, resilience, and cultural 
continuity of the Pawar Rajput community, setting them apart as a distinct entity 
within the broader tapestry of Rajput traditions. 


The historical context of the Pawars' migration unveils a strategic approach to 
heritage preservation coupled with a deliberate adaptation to new environments. In a 
nuanced response to their changing circumstances, the Pawars strategically adopted a 
new identity to conceal their Rajput heritage. The choice of the name "Pawar" is not 
merely a random selection but a purposeful decision that resonates with historical 
affiliations, specifically to the Parmar dynasty. This deliberate choice serves as a 
symbol of their enduring connection to the Rajput legacy, intertwining their past with 
the present. By adopting the name "Pawar," the community not only navigated a 
shifting landscape but also crafted a narrative that reflects their strategic thinking. This 
choice allowed them to preserve their heritage while adapting to the challenges 
presented by migration and cultural assimilation. The name "Pawar" becomes a living 
link connecting the Pawars to their historical roots, emphasizing a sense of continuity 
and resilience within the broader context of Rajput history and legacy. 


The Pawar Rajputs (72 clan) take pride in preserving a distinctive linguistic 
heritage embodied in the Pawari/Bhoyari dialect, a linguistic treasure named after 
their revered community. This dialect, deeply rooted in Rajasthani Malvi, not only 
facilitates communication but also acts as a cultural emblem, fostering a strong sense 
of identity and connection among the Pawars. On the other hand, the people of the 
Parmar Rajput clan, lacking a specific dialect of their own, predominantly 
communicate in regional languages, showcasing the diverse linguistic tapestry within 
the broader Rajput community. The linguistic nuances within these Rajput groups 
reflect the rich cultural mosaic that has evolved over generations, contributing to the 
vibrant heritage of the Pawars and Parmars. 


The Pawars have a concentrated presence in Central India, particularly in the 
districts of Betul, Chhindwara, and Wardha. In contrast, the people of the Parmar 
Rajput clan exhibit a more widespread distribution across northern and central India. 
Parmar’s are notably settled in regions such as Rajasthan, Gujarat, Madhya Pradesh, 
Punjab, Haryana, Uttarakhand, Himachal Pradesh, Uttar Pradesh, Bihar, Chhattisgarh, 
and even extending into Sindh. This broad geographic spread underscore the extensive 
reach and diverse settlement patterns of the Parmar Rajput community, contributing 
to their presence in various cultural and historical contexts. 
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In essence, the Pawar Rajputs, with their confederation of 72 clans, emerge as 
a distinctive segment within the Rajput community, marked by a unique historical 
trajectory, specific matrimonial practices, distinct martial traditions, and cultural 
markers that set them apart. Their narrative unfolds as a story of adaptation, 
preservation, and the intentional creation of a distinct identity within the expansive 
tapestry of Rajput history. The Pawar Rajputs' ability to adapt, evident in their 
strategic migration and adoption of a new identity, showcases their resilience in the 
face of changing circumstances. Their commitment to endogamy and specific martial 
traditions demonstrates a conscious effort to preserve their cultural heritage. The 
adoption of the name "Pawar" becomes a symbol of their enduring connection to the 
Rajput legacy, embodying a rich history of strategic decisions to navigate and shape 
their identity. In the broader context of Rajput history, the Pawar Rajputs stand as a 
unique thread, woven into the intricate fabric of the Rajput community. Their story 
exemplifies the dynamic interplay between preservation and adaptation, contributing 
to the diverse and evolving narrative of Rajput heritage. 


Difference between Kshatriya Pawar (Pawar/Bhoyar Pawar) caste and Parmar 
(Panwar) clan: 


Kshatriya Pawar (Pawar/Bhoyar 


Pawar) caste 


Kshatriya Parmar 


(Panwar) clan 


¢ The Pawar caste is born from four major 
branches of Vedic Kshatriyas which 
includes Suryavansh, Chandravansh, 


Agnivansh and Rishivansh. 


¢ This caste is descended from various 
clans of Kshatriyas which includes 
Parmar, Chauhan, Solanki, Parihar, 
Rathore, Chavda, Gahlot, Kushwaha, 
Tomar, Bhati etc. 


¢ This caste is born from the confederacy 
of 72 clans of Vedic Kshatriyas. 


¢ The Pawar caste consists of 72 gotras 
(kuls), each one descended from 72 clans 
of Kshatriyas. 


¢ The Parmar (Panwar) clan is born 
from the Agnivansha branch of the 
Kshatriyas. 


¢ They do not have various gotras, 
they have 35 branches, each having 
same "Vashishth" gotra. 


¢ All the 35 branches are descended 
from same Parmar clan. Hence, they 
do not marry within themselves and 
marry with Rajput’s of other clans. 


¢ This is not a caste; it is a Kshatriya 
clan. 


¢ People from Parmar (Panwar) clan 


are mainly settled in Rajasthan, 
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¢ They only marry within those 72 gotras 
(kuls) and marriage outside those 72 
gotras (kuls) is strictly prohibited. 


¢ They have migrated from Rajasthan and 
Malwa to Satpura and Vidarbha regions. 


¢ They are primarily settled in Betul, 
Chhindwara and Wardha districts of 
Central India. 


¢ They speak a distinct dialect among 
them, called as Pawari/Bhoyari after thier 
name. It is a dialect of Rajasthani Malvi. 


¢ Kshatriya Pawar (Pawar/Bhoyar Pawar) 
is purely a Vedic Kshatriya caste. 


¢ The People of this caste are fully 
referred as "Kshatriya Pawar Rajput" (or 
Panwar, Pawar, Bhoyar, Bhoyar Pawar). 


Gujrat, Madhya Pradesh, Punjab, 
Haryana, Uttarakhand, Himachal 
Pradesh, Uttar Pradesh, Bihar and 
Sindh. 


¢ They do not have any distinct 
dialect of their own, they speak in 
regional languages. 


¢ Parmar (Panwar) is purely a Vedic 
Kshatriya clan. 


* People of this clan fully are 
referred as "Kshatriya Parmar 


(Panwar) Rajput". 
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Chapter 8 
72 Gotras (kuls) of Pawars 


Barange/Baranga, Bagwan, Baingane, Barkhede, Barbuhare, 
Badnagre/Bannagre/Nagre, Bhade/Bhadekar, Bhobhat, Bobde/Bobade, 
Buwade/Bowade,  Birgade, Bisen, | Chopde/Chopda/Chopra, | Chaudhary, 
Chikane/Chiknya, Dandare/Dhandare, Dala/Dahare, Dewase, Deshmukh, Dharpure, 
Dhote, Dhondi, Dhoble/Dhobare, Dhole, Digarse/Digrase, Dongardiye/Dongre, 
Dukhi/Durve, Farkade, Gakhre/Gakre, Gadge/Gagre/Agre, Gadre/Katole, 
Ghagre/Ghagare, Girhare/Girare, Gondiya, Gohite/Gohate, Gore, Hajare, 
Hingwe/Hingwa, Kalbhut/Kalbhor, Kardate, Kadwe/Kadve, Kamdi, Kasai/Kaslikar, 
Khausi/Kaushik/Khawse, Khapariya/Khapre, Khargosiya/Kharpuse, 
Kiranjkar/Kirankar, Kinkar, Kodle/Korde, Labde, Lavri, Ladke, Lokhande, 
Mate/Matekar, Manmode/Manmude, Munne/Mune, _ Naditod, Pathade, 
Parihar/Paradkar, Pathe/Patha/Pathekar, Pinjare/Pinjre, Rawat/Raut, Rabde, 
Ramdham, Rodle, Sarode, Sawai, Sherke/Cherke, Thawri, Thussi, Tople, 
Ukar/Omkar, Ukadale. 


¢ Gotras for research: Ughade/Udhade, Bhongade, Bhusari, Kudike/Kuhike (Wardha 
only). 


¢ These 72 gotras (kuls) of Kshatriya Pawar/Panwar/Bhoyar Pawar were Names, 
Destinations, Titles and Indicated names of the Rajput military chieftains who 
migrated from Dhar to Satpura and Vidarbha. Now they are pronounced in slightly 
different way from their original pronunciation. 


* Some people use Panwar or Pawar as their surname. It is their caste name, but some 
people use it as a surname. 


Gotras of Pawars & their Lineages 


As already stated, Pawars are purely Vedic Kshatriyas. The Kshatriya varn is 
divided into four branches called Suryavansh, Chandravansh, Agnivansh and 
Rishivansh. All 72 gotras of Pawar Rajputs are descended from these branches of 
Kshatriyas. 


Detailed information regarding gotras is given below: 
(1) Suryavansh: - 
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Suryavansh or Solar dynasty is one of the most prominent dynasties in the 
history of Hinduism. This clan was the oldest Hindu dynasty of India which was also 
known by many synonyms like Adityavansh (staragr), Mitravansh (ffaasr), Arkavansh 


(shag), Ravivansh (afaast). After the caste system was established among the Aryans, 


the sages together made Manu the first king, born from Khri Saranyu of an Aryan 
Kshatriya named Surya. A sage named Vayu coronated Manu. 


It was Manu who founded the city of Ayodhya and made it his capital. All the 
sons of Manu were called Suryavanshi. In that era, Suryavanshis had kingdoms like 
Ayodhya, Videha and Vaishali etc. Manu had about 90 sons. After Manu, the kingdom 
of Ayodhya went to his elder son Ikshvaku, his descendants were called Ikshvaku, this 
country was Kaushal (Ayodhya). King Manu had a son, Nabhanedist, who inherited 
the kingdom of northern Bihar, the land now known as the region of Tirhut. In this 
dynasty there was a king named Vishal, who established the city of Vaishali and made 
it his capital. This city later became very famous. 


The descendants of Manu's son Karush were called Karush. He was a great 
warrior. Their kingdom was in modern Baghelkhand, hence in that era that area came 
to be called Karush. The kingdom of Manu's son named Sharyati was in Gujarat. His 
son was Anarta, from whom this area was called Anarta. Anart had three sons: 
Rochvan, Raev and Raivat. Present Girnar was called Raivat Parvat after the name of 
Raivat. The capital of Anarta country was Kushasthali, present day Dwarka. 


The virtuous people of this kingdom were destroyed by demons. The kingdom 
of one son of Manu was on the western bank of Yamuna and the kingdom of one son 
Dhrishta was in Punjab, whose descendants were called Thadhar Kshatriyas. Later 
this dynasty had many branches and sub-branches and all of them were called 
Suryavanshi. Many dynasties were named after important kings of this dynasty, such 
as Ikshvaku, Kakutstha to Kakutstha dynasty. The descendants of Raghu were called 
Raghuvanshi. Lord Rama was also born in this dynasty. 


1. Baghel: 
¢ Branch = Baghel 
¢ Gotra = (I) Bhobhat 
¢ Present Gotra (kul) = Bhobhat 
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(IT) Khausi 
¢ Present Gotra (kul) = Khausi, Kaushik, Khawasi 
2. Balla: 
¢ Branch = Balla 
¢ Gotra = Barbuhara 


¢ Present Gotra (kul) = Barbuhare 


3. Badgujar: 
¢ Branch = Badgujar 
* Gotra = Goriya 


¢ Present Gotra (kul) = Gore 


4. Dang: 

¢ Branch = Dangi 

* Gotra = Kankar 

¢ Present Gotra (kul) = Kinkar 


5. Gahlot: 
¢ Branch = I) Gahlot 
* Gotra = Rolkiya 
¢ Present Gotra (kul) = Rodle 
II) Godha 
*Gotra= Dhota 
¢ Present Gotra (kul) = Dhote 
II) Gohila 
* Gotra = (a) Gondiya 
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¢ Present Gotra (kul) = Gondiya 

(b) Gakadiya 

¢ Present Gotra (kul) = Ghagre, Ghagare 
IV) Sisodiya 
* Gotra = (a) Patha 

¢ Present Gotra (kul) = Pathe, Pathekar 

(b) Manmodiya 

¢ Present Gotra (kul) = Manmode 

(c) Deshmukh 

¢ Present Gotra (kul) = Deshmukh 

(d) Hingwe 

¢ Present Gotra (kul) = Hingwe, Hingwa 

(e) Gohitiya 


¢ Present Gotra (kul) = Gohite, Gohate 


V) Chundawat 
¢ Gotra = Chaudhary 
¢ Present Gotra (kul) = Chaudhary 


6. Gaur: 

¢ Branch = Gaur/Gaud 

* Gotra = (I) Gaadriya 
¢ Present Gotra (kul) = Gadre, Katole 
(II) Kasai 


¢ Present Gotra (kul) = Kasai, Kaslikar 
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7. Kushwaha: 
¢ Branch = Kachwaha 
* Gotra = (I) Dondhi 
¢ Present Gotra (kul) = Dhondi 
(1) Munni 
¢ Present Gotra (kul) = Mune, Munne 
(II) Kamdi 
¢ Present Gotra (kul) = Kamdi 
(IV) Kodliya 
¢ Present Gotra (kul) = Kodle, Korde 
(V) Kalbhut 
¢ Present Gotra (kul) = Kalbhut, Kalbhor 
(VI) Ukadliya 
¢ Present Gotra (kul) = Ukadle 


¢ Branch = Rathore 
* Gotra = (I) Gagriya 
¢ Present Gotra (kul) = Gadge, Gagre, Agre 
(II) Rabdiya 
¢ Present Gotra (kul) = Rabde 
(III) Pinjara 


¢ Present Gotra (kul) = Pinjre, Pinjare, Pinjarkar. 


(2) Chandravansh: - 
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Chandravansh is a famous prominent family of the warrior-ruler Kshatriya 
caste mentioned in ancient Hindu texts. It is a legendary principal house of the 
Kshatriyas varna, or warrior—ruling caste mentioned in the ancient Indian texts. This 
dynasty is descended from the deity associated with the planet Moon. In the early era, 
Buddha was the son of Chandra Kshatriya, who was also called Soma. Buddha was 
married to Manu's daughter Ila. 


The name of the son born to them was Purukha. Its capital was Pratisthan 
(Pauhan village) near Prayag. The descendants of Purukha were called Chandravanshi 
Kshatriyas. Purukha had two sons Ayu and Amavasu. Being the eldest son, Ayu 
became the lord of the kingdom and Amavasu got the kingdom of Kanyakubja. Ayu 
had a son named Nahusha. Nahusha had two sons, Yayati and Kshatrabuddha. Yayati 
became the first Chakravarti emperor of this dynasty and his brother Kshatrabuddha 
got the kingdom of Kashi region. In his sixth generation, there was a king named 
Kash, who established the city of Kashi. 


He made Kashi his capital. Emperor Yayati had five sons, Yadu, Drahna, 
Turvasu, Anu and Puru. Emperor Yayati gave the kingdom of Pratisthanpur to his 
youngest son Puru, whose descendants were called Pauravas. Yadu got the kingdom 
of forests of Ken, Betwa and Chambal rivers in the western region. Turvasu got the 
south-eastern region of Pratisthanpur, where Turvasu won and took control. Earlier 
there was the kingdom of Suryavanshis. Duhala got the area north of Chambal and 
west of Yamuna and Anu got the northern part of the Doab east of Ganga- Yamuna, i.e. 
the area west of Ayodhya state. These Yadavs became very famous later. The 
Haihayavanshi branch that emerged from him was quite powerful. The Haihaya 
descendants moved forward and established their kingdom in the south. Andhak and 
Vrishni were very famous kings in the Yadu dynasty. Lord Krishna, Pandavas and 
Kauravas were also born in Chandravansh. 


1. Bhati 

¢ Branch = Bhati 

¢ Gotra = (I) Buhadiya 
¢ Present Gotra (kul) = Buwade, Bowade 
(II) Bogana 


¢ Present Gotra (kul) = Baingane 
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(I) Bagwan 
¢ Present Gotra (kul) = Bagwan 
(IV) Barkhediya 
¢ Present Gotra (kul) = Barkhede 
(V) Bargadtya 
¢ Present Gotra (kul) = Birgade 
2. Tomar/Tanwar 
¢ Branch = Tomar 
* Gotra = (I) Sarodiya 
¢ Present Gotra (kul) = Sarode 
(11) Bobda 
¢ Present Gotra (kul) = Bobde, Bobade 
3. Jhala 
¢ Branch = Jhala 
* Gotra = (I) Naditod 
¢ Present Gotra (kul) = Naditod 
(II) Khargostya 
¢ Present Gotra (kul) = Khargosiya, kharpuse, Khuskhuse 
4. Labana 
¢ Branch = Labana 
* Gotra = Bhadiya 
¢ Present Gotra (kul) = Bhade, Bhadekar 
5. Uthed 
¢ Branch = Uthed 


* Gotra = Kadva 
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¢ Present = Kadwe, Kadve 

6. Ajana 

¢ Branch = Ajana 

* Gotra = Ramdham 

¢ Present Gotra (kul) = Ramdham 
(3) Agnivansha: - 


The Agnivanshi Kshatriyas proudly trace their lineage to Agni, the revered god 
of fire. This esteemed lineage, known as the Agnivanshi dynasty or Agnikula, holds a 
prominent position among the three primary lineages into which the Rajput lineages 
are divided. According to the Bhavishya Purana, a sacred sacrifice conducted by the 
Kanyakubja Brahmins on Mount Abu aimed to appease Brahma. The recital of Vedic 
mantras during this ritual resulted in the emergence of four distinguished Kshatriya 
clans: Parmar, Chauhan, Solanki, and Parihar. 


The narrative unfolds dramatically as the first man arose from the 'Agni Kund,' 
displaying strength, bravery, and courage, and was named 'Parmar.' Subsequently, the 
second person, named 'Pratihar,' appeared, followed by 'Chalukya' (or Solanki), who 
rose from the palm of the priest. The fourth person, characterized by a robust build, 
broad chest, wide forehead, and radiant eyes, was named 'Chaumukha' or 'Chauhan' 
due to his impressive personality. Consequently, the Agnivanshi dynasties encompass 
the Chauhans (Chahamanas), Pariharas (Pratiharas), Paramaras (Paramaras), and 
Solankis (Chaulukyas). This origin story not only establishes the lineage's connection 
with Agni but also highlights the unique emergence of these illustrious Kshatriya clans 
within the rich tapestry of Rajput history 


1. Parmar 
¢ Branch = 1) Panwar 
¢ Gotra = Pathadiya 
¢ Present Gotra (kul) = Pathade, Rakhde. 
2) Sankhala 
* Gotra = Matiya 


¢ Present Gotra (kul) = Mate, Matekar 
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3) Pamar 
¢ Gotra = Farkadiya 
¢ Present Gotra (kul) = Farkade, 
4) Maur/Mori 
* Gotra = Gadkiya 
¢ Present Gotra (kul) = Gakhare, Gakre 
5) Sodha 
¢ Gotra = (I) Girhartya 
¢ Present Gotra (kul) = Girhare, Girare 
(II) Labad 
¢ Present Gotra (kul) = Labad 
6) Dodiya 
* Gotra = (1) Dalu 
¢ Present Gotra (kul) = Dala, Dahare 
(II) Sawai 
¢ Present Gotra (kul) = Sawai 
(II) Dholiya 
¢ Present Gotra (kul) = Dhole 
7) Umath 
* Gotra = Ukar 
¢ Present Gotra (kul) = Ukar, Omkar 
8) Gahlada 
* Gotra = Topriya 
¢ Present Gotra (kul) = Tople 
9) Kher 
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* Gotra = Lavri 
¢ Present Gotra (kul) = Lavri 
2. Solanki 
¢ Branch = Solanki 
¢ Gotra = (I) Baranga 
¢ Present Gotra (kul) = Barange, Baranga 
(11) Kiranjkar 
¢ Present Gotra (kul) = Kiranjkar, Kirankar 
(II) Dukhi 
¢ Present Gotra (kul) = Dukhi, Durve 
(IV) Khapriya 
¢ Present Gotra (kul) = Khapariya, Kapre 
(V) Dongardiya 
¢ Present Gotra (kul) = Dongardiye, Dongre 
(VI) Digarsiya 
¢ Present Gotra (kul) = Digarse, Digrase 
3. Chauhan 
¢ Branch = 1) Songara 
* Gotra = Dewasiya 
* Present Gotra (kul) = Dewase 
2) Khichi 
* Gotra = Rawat 
* Present Gotra (kul) = Rawat, Raut 
3) Devda 
* Gotra = Dharfodiya 
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¢ Present Gotra (kul) = Dharfod, Dharpure, Dhare 
4) Hada 
* Gotra = Hajariya 
¢ Present Gotra (kul) = Hajare 
5) Chiknya 
¢ Gotra = Chiknya 
¢ Present Gotra (kul) = Chikane 
4. Parihar/ Pratihar 
¢ Branch = Inda 
* Gotra = Padiyar 
¢ Present Gotra (kul) = Parihar, Paradkar 
(4) Rishivansh: - 


The Rishivanshi Rajputs trace their lineage to a unique heritage, being the 
progeny of both Kshatriya (Rajput) and Rishi (Brahmin) ancestry. Originally 
belonging to the Suryavansh or Chandravansh of Rajputs, the distinctive identity of 
"Rishivanshi Rajput" emerged when these Rajputs intermarried with Brahmin women. 
This intermingling of Kshatriya and Brahmin lineages resulted in a new lineage with 
a dual heritage, earning them the designation of Rishivanshi Rajputs. An alternative 
interpretation of the term suggests that Rishivanshi Rajput signifies a Rajput of 
Suryavansh or Chandravansh who attained an extraordinary level of knowledge 
comparable to Rishis (Brahmins). 


This elevated intellectual status led to the moniker of a "learned Rajput" or 
Rishivanshi Rajput. The community encompasses various branches, including Sengar, 
Chavda, Barodiya, Bisen, Gautam, Dahima, Jethwa, Kanpuriya, Tank, Garg, and 
more, forming the diverse fabric of the Rishivanshi Kshatriyas. The amalgamation of 
Kshatriya valor with Brahmin wisdom in the Rishivanshi Rajputs reflects a unique 
cultural synthesis, leading to their identification as "Brahmakshatriya." This dual 
heritage underscores the rich historical tapestry and diverse intellectual and martial 
legacy of the Rishivanshi Kshatriyas within the broader Rajput community. 


1. Chavda/Chawda 
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¢ Branch = Chavda 
* Gotra = (I) Chopadiya 
¢ Present Gotra (kul) = Chopde, Chopda, Chopra 
(II) Ladkiya 
¢ Present Gotra (kul) = Ladke 
(II) Lokhandiya 
¢ Present Gotra (kul) = Lokhande 
2. Barodiya 
¢ Branch = Barodiya 
¢ Gotra = Badnagariya 
¢ Present Gotra (kul) = Badnagre, Nagre 
3. Dahima 
¢ Branch = Dahima 
¢ Gotra = Dhobariya 
¢ Present Gotra (kul) = Dhoble, Dhobare 
4. Jethwa 
¢ Branch = Jethwa 
* Gotra = Kardatiya 
¢ Present Gotra (kul) = Kardate 
5. Kanpuriya 
¢ Branch = Kanpuriya 


* Gotra = Sherkiya 
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¢ Present Gotra (kul) = Sherke, Cherke. 
6. Tank 
¢ Branch = Tank 
* Gotra = (I) Thussi 
¢ Present Gotra (kul) = Thussi 
(II) Thawri. 
¢ Present Gotra (kul) = Thawri. 
7. Garg 
¢ Branch = Garg 
* Gotra = Dhundariya 


¢ Present Gotra (kul) = Dandare, Dhandare 


Note: - All these 72 gotras of Pawar Rajputs are Names, Titles, indicated names, 


Designations of Rajputs, who formed a confederacy in Malwa. At present, these gotras 


are pronounced in a slightly different way, due to mixing of language, after migration 


to Central province. 
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Kshatriya Pawar Rajput (72 clan) 


72 clans (gotras/kuls) of Pawars 


Genealogy author- Madansingh ji Morsingh Barwaji, Mu. Singapura 
Post- Galwa, Via Kosithal, District- Bhilwara, Rajasthan. 


Sr.n | Kshatriy | Rajput Sub- Gotra_ | Gotras in Present 

o |aBranch | Branch branch (kul) (Surnames) 

1 Agni Parihar 1 Inda Padiyar Parihar/Paradkar 
Agni Panwar Pathadiya Pathade/Rakhde 
Agni 3 Sankhala Matiya Mate/Matekar 
Agni 4 Pamar Farkadiya Farkade 
Agni 5 Mori Gadkiya Gadge 
Apa 6 Sodha Giants Girhare/ a Girhar 

2 Agni Parmar 7 Sodha Labad Labde 
Agni : 8 Dodiya Dalu Dala/Dahare 
Agni 9 Dodiya Sawai Sawai 
Agni 10 Dodiya Dholiya Dhole 
Agni 11 Umath Ukar Ukar/Omkar 
Agni 12 Gahlada Topriya Tople 
Agni 13 Kher Lavri Lavri 
Agni 14 Solanki Baranga Barange/Baranga 
Agni 15 Solanki Kiranjkar Kiranjkar/Kirankar 
Agni 16 Solanki Dukhi Dukhi/Durve 

3 Agni Solanki | 17 | Solanki Khapriya Khapriya/Khapre 
Agni 18 Solanki sie! Dongardiye/Dongre 
Agni 19 Solanki Digarsiya Digarse/Digrase 
Agni 20 Songara Dewasiya Dewase 
Agni 21 Khichi Rawat Rawat/Raut 

4 Agni Chauhan | 22 Devda Dharfediya | Dharfode/Dharpure 
Agni 20 Hada Hajariya Hajare 
Agni 24 Chiknya Chiknya Chikane 
Surya 25 Rathore Gagriya | Ghaghare/Gagre/Agre 
Surya 26 Rathore Rabdiya Rabde 

: ae fale Ze Dangi eae Kinkar 
Surya 28 Rathore Pinjara Pinjare/Pinjarkar 
Surya 29 | Kushwaha Dondhi Dhondi 
Surya 30 | Kushwaha Munni Mune/Munne 
Surya 31 | Kushwaha Kamdi Kamdi 

: Surya slg 32 | Kushwaha Kodliya Kodle/Korde 
Surya 33 | Kushwaha Kalbhut Kalbhut/Kalbhor 
Surya 34 | Kushwaha | Ukadliya Ukadale 
Surya 35 Gahlot Rolkiya Rodle 

i Sanur ie eeull aGedna Dhota Dhote 
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Surya of Gohila Gondiya Gondiya 
Surya 38 Gohila Gakadiya Ghakre/Ghakhare 
Surya 39 Sisodiya Patha Pathe/Patha/Pathekar 
Surya 40 | Sisodiya sani Manmode/Manmude 
Surya 41 Sisodiya | Deshmukh Deshmukh 
Surya 42 Sisodiya Hingwe Hingwe/Hingwa 
Surya 43 | Chundawat | Chaudhari Chaudhary 
Surya 44 Sisodiya Gohitiya Gohite/Gohate 
8 Surya Badgujar | 45 | Badgujar Goriya Gore 
Chandra 46 Gaur Gaadriya Gadre/Katole 
Chandra oa 47 Gaur se ce Kasai/Kaslikar/kasare 
10 Chandra Balla 48 Balla Barbuhara Barbuhare 
Chandra 49 Baghel Bhobhat | Bhobhat/Bhobhatkar 
11 Baghel : Khausi/Kaushik/ 
Chandra | 50 | Baghel Khausi Khawmaehawase 
D Chandra 7 Sl Tomar Sarodiya Sarode 
Chandra Bee. No Borana Bobda Bobde/Bobade 
Chandra 53 Bhati Buhadiya Bunge owade 
/Buade 
Chandra : 54 Bhati Bogana Baingane 
Chandra a Bagwan Bagwan 
Chandra Barkhediya Barkhede 
Chandra Bargadiya Birgade 
14 Chandra Thal Naditod Naditod 
Chandra = Jhala Khargosiya | Khargosiya/Kharpuse 
15 Chandra Labana Labana Bhadiya Bhade/Bhadekar 
16 Chandra Uthed Uthed Kadva Kadwe 
17 Chandra Ajana Ajana Ramdham Ramdham 
18 Chandra Garg Garg vo Dandare/Dandhare 
19 Rishi Jethwa Jethwa Kardatiya Kardate 
20 Rishi oe Kanpuriya | Sherkiya Sherke/Cherke 
21 Rishi Barodiya Barodiya poe Badnnagre/Nagre 
Rishi Chavda Chopadiya Chopde/Chopda 
» Rishi Chavda 68 Chavda pret; Ladke 
Rishi 69 | Chavda | oMnanciy Lokhande 
23 Rishi Dahima | 70 Dahima Dhobariya Dhoble/Dhobare 
Rishi eal Tank Thussi Thussi 
es Rishi Tank [72 |__ Tank Thawri Thawri 
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Chapter 9 
Present 


The Pawar caste has predominantly embraced agriculture and farming as their 
primary occupation, a tradition that has endured since their migration to the central 
province. Across generations, they have cultivated a diverse range of crops, 
exemplifying their agricultural expertise in the cultivation of sugarcane, wheat, rice, 
soybean, and cotton. This commitment to farming not only reflects their historical 
roots but also showcases their resilience in adapting to the agricultural landscape of 
the region. 


Beyond their agricultural pursuits, many members of the Pawar caste have risen 
to prominence as landlords (zamindars) and moneylenders in villages. This dual role 
as both cultivators and landowners underscores their significant impact on the rural 
economy, contributing to the agricultural and financial stability of their communities. 
In addition to their success in agriculture and landownership, the Pawars have 
diversified into other spheres. Flourishing in business ventures, they have 
demonstrated entrepreneurial acumen, contributing to the economic development of 
the regions they inhabit. 


Furthermore, the Pawar caste has made notable strides in government services, 
showcasing their capabilities and representation in various administrative roles. The 
multifaceted engagement of the Pawar caste in agriculture, landownership, business, 
and government services highlights their versatility and adaptability, contributing not 
only to their own prosperity but also to the overall socio-economic landscape of the 
areas they call home. Due to their social, economic and educational backwardness, 
they are given OBC (other backward class) status by the government. Earlier, they 
were categorized under General (Open) category, but few decades ago they have 
requested government for the OBC status. Considering their request, the government 
granted them OBC status. They are among some of the Upper castes (Brahmin, 
Kshatriya, Vaishya) who are reserved as OBC. 


The Pawar caste has witnessed notable progress in recent times, marked by 
increased education and financial stability compared to earlier periods. Both men and 
women are actively participating in various fields, contributing to the overall 
advancement of the community. The majority of Pawar members have acquired 
significant land holdings, positioning them as financially affluent and contributing to 
their classification as wealthy individuals. The strides made in education and financial 
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prosperity are particularly evident among the majority of Pawars, reflecting a positive 
trend in socio-economic development. However, in rural villages, there remains a 
segment of the community facing challenges with limited education and financial 
stability. These individuals lack the necessary resources to uplift their lifestyles and 
access higher levels of education. Despite the overall improvement in financial status, 
there is still a noticeable gap in education within the Pawar community. This duality 
highlights the need for continued efforts to bridge the educational divide and provide 
resources for skill development in rural areas. Interestingly, the affluence of many 
Pawars has led to them being colloquially addressed as 'Mahajan' in villages, a term 
acknowledging their wealth and significant land holdings. This designation reflects 
the enduring influence of economic prosperity within the community, even as efforts 
continue to address educational disparities and uplift those in need, ensuring a more 
comprehensive and inclusive progress for the entire Pawar caste. They are a part of 
national level organization named "RASHTRIYA PAWAR’ KSHATRIYA 
MAHASABHA". In this union, Parmar, Pawar, Powar and Bhoyar Pawar branches 
work together. This organization works on all round development of Parmar, 
Pawar/Panwar, Powar and Bhoyar Pawar community. 


Present population of Pawars 
Betul (2011)- 96000 


Chhindwara (2011) - 83000 
Wardha (2011)- 39000 
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Historical population Betul District 


Mean 


Year Pop. +% p.a. population Pawar pop 
1901 | 2,87,807 | — 18021 17556 
1911 | 3,90,386 | 3.10% 24445 23814 
1921 | 3,63,737 | —0.70% 22776 22188 
1931 | 4,06,252 | 1.11% 25438 24781 
1941 | 4,38,342 | 0.76% 27447 26739 
1951 | 4,51,655 | 0.30% 28281 27551 
1961 | 5,60,412 | 2.18% 35091 34185 
1971 | 7,356,196" | 2.777% 46098 44908 
1981 | 9,25,387 | 2.31% 57944 56449 
1991 | 11,81,501 | 2.47% 73981 72072 
2001 | 13,95,175 | 1.68% 87361 85106 
2011 | 15,75,362 | 1.22% 98644 96097 


we know that 1901 pawar bhoyar population was about 


6.1% 


Pop. = Total population of betul district 
+% p.a. = % per annum (total /10) 
Pawar pop= Pawar population 


The population of Pawar Bhoyars as enumerated 
at various censuses is as under:— 


Year Pawar pop 
1901 18,109 
1911 22,792 
1921 22,014 
1931 26,051 


devation | % deviation 
553 3.05 
-1,022 -4.48 
-174 -0.79 
1,270 4.87 
AS40= 2.65 


AS40 = avarage deviation % of pawar 
population (1901 to 1931) 2.65 % deviation is 
negligible 
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Historical population Chhindwada 


Year Pop. +% p.a. | Pawar pop 
1901 | 4,07,999 — 16319.96 
1911 5,17,109 | 2.40% | 20684.36 
1921 | 4,91,835 | —0.50% | 19673.4 

1931 S132 12 1.54% | 22930.88 
1941 6,10,707 | 0.63% | 24428.28 
1951 6,46,430 | 0.57% 25857.2 

1961 E3899 95 1.97% 31421.4 

1971 9,89,413 | 2.33% | 39576.52 
1981 | 12,33,131 | 2.23% | 49325.24 
1991 | 15,68,702 | 2.44% | 62748.08 
2001 | 18,49,283 | 1.66% | 73971.32 
2011 | 20,90,922 | 1.24% | 83636.88 


we know that 1901 pawar bhoyar population 


was about 4% 
Pop. = Total population of betul district 
+% p.a. = % per annum (total /10) 


Historical population wardha 


(0) 
Year Pop. aA Pawar pop 
1901 | 3,86,012 = 7720 
1911 | 4,60,775 | 1.79% 9216 
1921 | 4,63,696 | 0.06% 9274 
1931 | 5,16,266 | 1.08% 15488 


1941 | 5,19,330 | 0.06% 15580 
1951 | 5,38,903 | 0.37% 16167 
1961 | 6,34,277 | 1.64% 19028 
1971 | 7,79,562 | 2.08% 23387 
1981 | 9,26,618 | 1.74% 27799 
1991 | 10,67,357 | 1.42% 32021 
2001 | 12,36,736 | 1.48% 37102 
2011 | 13,00,774 | 0.51% 39023 


we know that 1901 to 1911 pawar 
bhoyar population was about 2% (after 


1921 3%) 
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Chapter 10 
Misconceptions about Pawars (Bhoyars). 


The history and identity of the Pawar Rajput’s (72 clans) have been clouded by 
misconceptions and misinterpretations over the years, particularly during the British 
colonial period. This community, with its roots deeply embedded in the historical 
tapestry of Malwa, has faced misattributions and confusions that have led to an 
inaccurate understanding of their name, origin, and distinct identity. In this 
exploration, we delve into the misconceptions surrounding the Pawar Rajput’s and 
shed light on the historical truth that has often been obscured. 


1. Bhoyar as a Misnomer: 


The most pervasive misconception revolves around the name "Bhoyar." It is 
crucial to clarify that "Bhoyar" is not the authentic name of the caste; rather, it is a 
term used by the native people of Central Province, particularly in the regions of 
Wardha and surrounding districts, to address the Pawars. The misnomer "Bhoyar" 
originated from the association of Pawars with Bhorgarh, where they temporarily 
resided after migrating from Malwa. In Betul and Chhindwara, they are recognized 
by names such as "Kshatriya Pawar" or simply "Pawar or Panwar," underlining their 
Kshatriya heritage. In Wardha, the nomenclature takes on the form of "Bhoyar Pawar" 
or "Bhoyar," with the term "Bhoyar" linked to their initial settlement in Bhorgarh fort 
in Betul. 


2. Pawar vs. Bhoyar Kurmi/Dholewar: 


A significant source of confusion lies in the conflation of two distinct castes — Pawar 
and Bhoyar Kurmi/Dholewar. Historical records, particularly those from the British 
colonial period, have erroneously intertwined these two communities, contributing to 
misinformation. The reason for this may be the the name Bhoyar, because both the 
communities were called as Bhoyar by the natives and both the communities were 
good in agriculture. This can be the possible reason for mistakenly intertwining of 
both the castes. But as already stated, Bhoyar is not the real name of Pawar caste, 
rather it was just a noun to address the Pawars who lived in Bhorgarh fort. The Bhoyar 
is the real name of totally different caste, which is Bhoyar Kurmi/Dholewar. Hence, 
it is clear that "Pawar" is a 'Kshatriya' caste, while "Bhoyar Kurmi/Dholewar" is an 
'agriculturist’' caste. They possess disparate languages, cultures, traditions, and 
religious beliefs. 
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3. Genealogical Evidence: 


The genealogy written by Bhats (genealogists) serves as a valuable source of 
evidence supporting the Pawars' Rajput lineage. According to this genealogy, Pawars 
are descendants of a confederacy of 72 clans of Kshatriyas, affirming their pure Rajput 
heritage. Discrepancies in historical documents during the British period have led to 
a misinterpretation of their true identity. 


4. Pawars' Brave History: 


Contrary to misconceptions propagated in some historical documents, the 
Pawars were not defeated due to a lack of courage or valor. Historical evidence attests 
to their bravery and military prowess. The migration from Malwa to Central Province 
was a Strategic decision influenced by circumstances and concerns for the well-being 
of their families. 


5. Linguistic and Cultural Differences: 


The linguistic and cultural disparities between Pawars and Bhoyar 
Kurmi/Dholewar are significant. Their languages, cultural practices, and religious 
beliefs are distinct, emphasizing the inaccuracy of conflating these two communities. 
Such misinterpretations contribute to a lack of understanding about the rich and 
diverse heritage of both groups. 


6. Pawars' Rajput Identity: 


The core identity of Pawars lies in their Rajput lineage. They originated from 
a confederacy of 72 clans of Kshatriyas, encompassing Rajputs from various lineages. 
The adoption of the name "Pawar" during their migration to the Satpura region 
symbolizes their connection to the Parmar dynasty and underscores their significant 
role in its history. 


7. Endogamous Practices: 


The endogamous practices of the Pawar community, restricting marriages 
within the 72 clans, further distinguish them from broader Rajput customs. This 
unique matrimonial approach has contributed to the development of Pawars as a 
cohesive caste with shared cultural and social bonds. 


In conclusion, the misconceptions surrounding the Pawar Rajputs (72 clans), 
particularly the misnomer "Bhoyar," have obscured their true historical identity and 
lineage. By unraveling these misconceptions and highlighting the authentic historical 
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narrative, we aim to contribute to a more accurate understanding of the Pawar 
community's rich heritage within the broader context of Indian history and Rajput 
traditions. 


8. 72 gotras (kuls) or more? 


As already stated, Pawar caste only consists 72 gotras (kuls), each descended 
from 72 clans of Vedic Kshatriyas. They strictly adhere to marrying within these 72 
clans, maintaining a steadfast tradition of endogamy. Unfortunately, misinformation 
propagated by some individuals from other castes has led to false claims, suggesting 
the existence of more than 80, 90, or even 100 gotras (kuls) within the Pawar caste. 
The reality is that variations in pronunciation, influenced by language mixing after 
migration to the central province, have resulted in some gotras having 2-3 synonyms. 
Instances such as Ghadge being pronounced as Gagre and Agre, or Parihar as 
Paradkar, and Pathade as Rakhde do not indicate separate gotras but rather linguistic 
variations. Some individuals from other castes, driven by questionable motives, count 
these synonyms separately, which leads to miscounting of gotras. This is done to 
create disputes and spread misinformation in the society. Such actions contribute to 
the perpetuation of false opinions about upper caste communities, including Brahmin, 
Rajput, Bania, and others, fostering unnecessary differences in society. It is essential 
to rely on accurate historical sources to counter such misconceptions and promote a 
more informed understanding. 


Here is a summary of the sources mentioning the number of gotras in the Pawar 
community: 


1. Panwar Samaj: Ek Sinhavlokan (1984). Dr Dyneshwar Tembhare Panwar Sandesh, 
16-18: - Mentions 93-100 gotras of Pawar (The same Gotra is written repeatedly.) 


2. Panwar Kul Dardhan (1985). Krishnarav Balaji Panwar (Ed.), Panwar Sandesh, 21- 
22: - Indicates more than 100 gotras of Pawar. (The same Gotra is written repeatedly 


3. Bhojpatra (1986). Pannalal Bisen (Ed.), Bhojpatra, 12-14: - Refers to 72 gotras of 
Pawar. (The same Gotra is written repeatedly or two Gotras are written together.) 


4. Avasthi, Manju (1995). Balaghat jile ki jan boliyo ka bhashavaizyanik avam 
sanskritik adhyayan (pp. 593-594): - Cites 93 gotras of Pawar. (The same Gotra is 
written repeatedly) 
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5. Genealogy Author - Madansingh ji Morsingh Barwaji, Mu. Singapura Post- Galwa, 
Via Kosithal, District- Bhilwara, Rajasthan (available in Bhoj Patrika published by 
Bhopal Pawar Samaj Sangthan): - Lists 72 gotras of Pawar. 


6. Dr. Dyneshwar Tembhare (2014). Pawari Gyandeep (2nd ed.). Himalaya Publishing 
House Mumbai: - Refers to 72 gotras of Pawar. (The same Gotra is written repeatedly 
or two Gotras are written together.) 


7. Vallabh Dongre (2013) Sikho Sabak Pawaro, Satpuda Sanskriti Sansthan Bhopal: - 
Indicates 72 gotras of Pawar. (The same Gotra is written repeatedly or two Gotras are 
written together.) 


8. Pushtak Mera Betul (2022). BFC Publications: - Mentions 98 gotras of Pawar. (The 
same Gotra is written repeatedly or two Gotras are written together.) 


9. Singh, K. S. (1998). India's Communities. India: Anthropological Survey of India: 
- Refers to some gotras. 


10. Rajesh Barange Pawar (2017, July 6). Surnames In Pawar Community Bhoyar 
Pawar ager fecaret gat var a: (https://rajeshbarange.blogspot.com/2017/07/surnames- 


in-pawar-community-bhoyar.html)- Considers 72 gotras of Pawar. (Rajesh Barange 
Pawar's work is considered authentic and recognized within the community as a 
reliable source, with research methods and findings aligned with accepted standards.) 


Synonyms of some Gotras (kuls): 

Dongardia- Dongardia, Dongarde, Dongarkar, Dongardev, Dongraya, Dongre. 
Khause- Khawse, Khausi, Khawase, Kaushik. 

Parihar- Padyad, Paradkar, Padihar, Padimar, Pratihar, 

Hazare- Hazaraya, Hazaria. 

Kasai- Kaslikar, Keslikar, Kesai, Khasaraya, Khasare. 

Kalbhoot- Kalbhor, Kalbhutya. 

Dholiya - Dholya, Dhole. 

Patha- Pathe, Pathekar, Patha. 

Pathadia- Pathadya, Pathade, Rakhde. 
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Matia- Mataya, Mate, Matekar. 

Goriya- Goraya, Gore. 

Girhariya- Girharaya, Girhare, Girare. 
Baranga- Barangay, Barangya, Barangiya. 
Gadari- Gadre, Gadarya. 

Sarodiya- Sarodya, Sarode. 

Farkadiya- Farkade, Fharkade, Pharkade, Pharkadiya. 
Bobat- Bhobhaat, Bhobhatkar. 

Dukhi- Durve. 

Barbuhara-, Barbahaare. 

Khapariya- Khapari, Khapraya. 

Devasia- Devasya, Devase. 

Bhadiya- Bhadya, Bhade, Bhadekar. 
Manmodiya- Manmodya, Manmode, Manmude. 
Chopdiya- Chopde, Chopda, Chopra. 
Kodilia- Kodlya, Kodle, Korde. 

Sherkia- Sherke, Chherke, Sherkya. 
Chikaniya- Chikanya, Chikane. 
Digrasiya- Digrasya, Digarse, Digarse. 
Kadva- Kadve, Kadu, Kadukar. 

Gondia- Gondia, Gondya. 

Ukar- Omkar, Ukar. 

Gohitiya- Gohite, Gohita, Gohate, Gohitya. 
Ukdaliya- Ukdalya, Ukde, Ukarle 

Dhota- Dhotaya, Dhote, Dhote. 
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Buhadiya- Bovade, Buwade, Boade. 
Pinjara- Pinjaraya, Pinjare. 
Badanganriya- Badnangare, Badnangraya. 
Bobda- Bobadya, Bobde, Bobade. 
Dobare- Dobaraya, Dobale, Dobale, Doble. 
Dala- Dahare, dalu 


And many more.... 
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Chapter 11 
Conclusion 


The post-migration chronicle of the Pawars in the Satpura region unfolds as a 
captivating tale of resilience, adaptability, and profound cultural transformation. 
Having settled in Betul, Chhindwara, and Wardha, the Pawars seamlessly integrated 
into the intricate socio-economic fabric of their newfound home. Initially serving in 
diverse roles as commanders, soldiers, and military chieftains in the army of Jatba and 
Buland Bakht in Devgarh, Chhindwara, their valor in numerous battles earned them 
not only land allocations but also the respect of the local populace. Embarking on 
agriculture and farming endeavors, the Pawars went beyond their warrior roots, 
distinguishing themselves as adept cultivators. Unlike other agriculturist castes, such 
as Kunbi, Kurmi, or Lodhis, the Bhoyars, as the Pawars were known, cultivated a 
variety of crops including sugarcane, wheat, rice, soybean, and cotton. 


In their expansive journey, the Pawars, extending their influence, ventured into 
the Betul, Chhindwada and Wardha district, where they left an indelible mark on 
locales such as Betul bazar, Rondha, Multai, Pandhurna, Sausar, Karanja (Ghadge), 
Nagazari, Kondhali, and Arvi tehsils. 


As the Pawars traversed through the pages of history, their linguistic journey 
unfolded a fascinating narrative of adaptation and identity. Transitioning from 
Rajasthani Malvi to the distinct Pawari/Bhoyari dialect, enriched by influences from 
Mewadi, Gujrati, Nimadi, Bundeli and Marathi, showcased the dynamic nature of 
their cultural assimilation. This linguistic evolution not only reflected their 
geographical shifts but also mirrored the resilient spirit of the Pawars in embracing 
diverse linguistic elements. 


Meetings of senior members of the society were held at Betul Bazaar in 1921, 
at Pandharkhedi in 1922 and at Mordongri in 1924. After knowing the history of the 
society, it was unanimously decided that instead of calling the name of the society 
Bhoyar, it will now be called Bhoyar Panwar. In 1939, it was decided in Khairwani 
that from now on the name of the society would be written as Panwar/ Pawar. 


Moreover, the reclamation of their original name, "Pawar," in 1939 added 
another layer to their cultural narrative. This act symbolized more than a mere 
nomenclature change; it represented a profound connection to their heritage and a 
passionate reaffirmation of their unique identity. In reclaiming their name, the Pawars 
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marked a deliberate step towards preserving and celebrating the rich tapestry of their 
linguistic and cultural history. 


The Pawars, maintaining a stature akin to other esteemed Kshatriya castes, 
intricately wove their identity through a tapestry of rich customs and traditions. Their 
unwavering religious practices and profound reverence for Hindu deities underscored 
the depth of their spiritual connection. The meticulous adherence to the 16 Vedic 
samskaras showcased a commitment to preserving the sanctity of their cultural and 
religious heritage. Delving into the complexities of their marriage rituals, the Pawars 
demonstrated a harmonious blend of tradition and pragmatism. The careful 
consideration of astrological aspects in guiding matrimonial decisions reflected not 
only a respect for age-old customs but also a practical approach to ensuring auspicious 
unions. This holistic integration of social customs, religious practices, and pragmatic 
considerations defines the unique cultural landscape of the Pawar community within 
the broader spectrum of Kshatriya heritage. 


The Pawar Rajputs, standing out within the broader Rajput community, have 
forged a distinctive identity through unique practices. Their notable preference for 
double-edged swords, diverging from the traditional 'jhatka talwar,’ exemplifies a 
distinct martial tradition. Additionally, their commitment to endogamous matrimonial 
practices, exclusively within the 72 clans, underscores their cohesive social bonds. 
The symbolic use of 'Kardoda' in place of the sacred thread (janeu) represents a 
deliberate departure from broader Rajput customs, emphasizing the Pawars' 
commitment to their cultural markers. These intentional choices have become integral 
to shaping and preserving the unique identity of the Pawar Rajputs, contributing to 
their rich tapestry within the broader Rajput heritage. 


In the current landscape, the Pawar community, predominantly engaged in 
agricultural pursuits, has witnessed substantial socio-economic shifts. The 
reclassification from the General (open) category to the OBC category signifies a 
recognition of the distinct social and economic challenges faced by the Pawars. This 
acknowledgment is a step towards addressing historical inequities and ensuring 
targeted support. While there have been commendable strides in education and 
improved financial stability within the Pawar community, visible disparities persist, 
particularly in rural areas. The ongoing changes in the socio-economic landscape 
highlight the complexities of development within the Pawar community. Efforts to 
bridge educational and financial gaps, especially in rural settings, remain crucial for 
fostering a more equitable and inclusive future for the Pawars. 
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The process of dispelling misconceptions surrounding the Pawars, particularly 
the erroneous use of the term "Bhoyar," is a testament to the meticulous examination 
of historical evidence and genealogical records. This scrutiny has successfully 
reaffirmed the Pawar community's authentic Rajput identity, emphasizing their 
historical bravery and unique cultural practices. By addressing and correcting these 
historical inaccuracies, a clearer and more accurate understanding of the Pawar 
community's heritage emerges. This correction not only rectifies distorted narratives 
but also sheds light on the genuine contributions, resilience, and cultural legacy of the 
Pawars within the broader historical tapestry of Central India. The unraveling of 
misconceptions not only serves the Pawar community but also contributes to a 
nuanced comprehension of the intricate interplay of historical narratives, cultural 
identities, and Rajput traditions in the region. It fosters a more accurate portrayal of 
the Pawars and their role in shaping the historical landscape of Central India. 
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For any suggestion 


satpuda.sanskriti.shodh.sansthan@gmail.com 
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Thank You 


The End 
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In "Pawar: Journey of Panwar to Pawar,” Maa Tapti Shodh Publications 
lakes readers on a captivating journey through the Pawar community's 
history and culture. This community, alo called Panwar, Pawar, Bhoyar, 
and Bhoyar Pawar, is mostly found in Central India, namely in the states of 
Betul, Chhindwara, Pandhurna, and Wardha. The fact that this book is 
based primarily on factual information rust be emphasized, It draws fram 
a variety of historical sources, including genealogical publications like 
Bhatt's Pothi, Erith documents, Indian historical records, and 
contributions from Indian writers, historians, and bloggers, as well as 
websites, We explore the fascinating htory of the Pawar conmmunity— 


which & defined by their migration from Mahva to the mentioned core 
regions—in the pages of ths book,.Them basic ocoupation & agriculture, 
and their language, Bhoyari or Pawar, has a strong link to their Rajput 
history. The Pawar group, believed to number between two and three 
lakhs in Central India, is remarkably diverse, as seen by the abundance of 


Ssurmanmes that embody their rich past. 


Ma Tapti Shodh Samaj history is being researched by a number of sources, 
induding This multidisciplinary study tracks the history of Pawar via the 
use of historical sources, linguistic analysis, social perspectives, 
genealogical data, community organization books, british era books and 
census of india and the views of community historians, 
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